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01 Chapter 1 

Verse 1
1 John 1:1. ὅ, i.e. the Logos and the Eternal Life which He manifested. Cf. 1 John 1:4 : πᾶν τὸ γεγεννημένον with note. ἦν, “verbum æternitatis significativum non habentis initium” (Clem. Alex.). It “was” ere it “was manifested”. ἀπʼ ἀρχῆς, בְּרֵאשִׁית (Genesis 1:1). The Logos already was when time began. “The design of the Apostle is to remove the idea of novelty which could lessen the dignity of the Gospel” (Calvin). Cf. Athan., Synops. Script. Sacr.: θεολογῶν δὲ ἐξηγεῖται μὴ νεώτερον εἶναι τὸ καθʼ ἡμᾶς μυστήριον ἀλλὰ καὶ ἐξ ἀρχῆς μὲν ἀεὶ τυγχάνειν αὐτὸ νῦν δὲ πεφανερῶσθαι ἐν τῷ κυρίῳ. ἀκηκόαμεν, “we have heard”; either the editorial “we” (cf. Romans 1:5; Colossians 4:3); or, with Lightfoot; St. John and the elders of Ephesus who had certified the authorship and authenticity of the Gospel (John 21:24); or “I and the rest of the Apostles”—not hearsay but the testimony of eye-witnesses. ἐθεασάμεθα, “we beheld”—a spectacle which broke on our astonished vision. This seems to be the force of the transition from perfect to aorist, though it may be simply an instance of the decay of the distinction between perfect and aorist (see Moulton’s Gram, of N.T. Gk., i. pp. 142 f.). ἐψηλάφησαν: the word is used of the fumbling of a blind man in Genesis 27:12 LXX μή ποτε ψηλαφήσῃ με ὁ πατὴρ. περὶ, in Betreff des Wortes des Lebens (Holtzmann); i.e. “We did not grasp all the wonder but only its skirts”. “Vom Worte des Lebens will er verkündigen, denn ihn selbst verkün-digen zu können, dazu fühlte er sich nicht in Stande” (Rothe). τοῦ λόγου τῆς ζωῆς, “the Word who gives life,” “des Wortes, ohne welches es kein Leben gibt” (Holtzmann). Calvin: “Genitivus loco epitheti pro Vivifico”. Rothe’s “das Wort vom Leben (the word concerning life)” is Pauline (cf. Philippians 2:16) but not Johannine.

Verses 1-4
1 John 1:1-4. The Preface. “That which was from the beginning, which we have heard, which we have seen with our eyes, which we beheld and our hands felt, concerning the Word of Life—and the Life was manifested, and we have seen and testify and announce to you the Life, the Eternal Life, which was with the Father and was manifested to us—that which we have seen and heard, we announce to you also, that ye also may have fellowship with us. Yea, and our fellowship is with the Father and with His Son Jesus Christ. And these things we are writing that our joy may be fulfilled.”

The Apostle here characterises and commends his Gospel (cf. Introd. p. 154). 1. Its theme—the earthly life of Jesus. No mere biography, since Jesus was not one of the children of men but the Eternal Son of God, the Word made flesh. (a) An ineffable wonder but no dream, an indubitable reality. His readers might doubt it, since they belonged to a later generation and had never seen Jesus; but St. John had seen Him, and he assures them, with elaborate iteration, that it is no dream: “These eyes beheld Him, these hands felt Him”. “Because,” says Calvin, “the greatness of the thing demanded that its truth should be certain and proved, he insists much at this point”. (b) His narrative was necessarily incomplete, since the infinite revelation was larger than his perception or understanding of it. “He would give only a little drop from the sea, not the sea itself” (Rothe). A complete biography of Jesus is impossible, since the days of His flesh are only a segment of His life, a moment of His eternal years. 2. His purpose in writing it: (a) that his readers might share his heavenly fellowship; (b) that his joy might be fulfilled.

Verse 2
1 John 1:2. A parenthesis reiterating the assurance of the reality of the manifestation. The Apostle heaps assurance upon assurance with elaborate emphasis, and the cumbrousness of his language should not be removed by devices of construction or punctuation, making 1 John 1:1 a complete sentence: (1) “That which was from the beginning (is) that which we have heard, etc.”; (2) “That which was from the beginning, which we have seen … beheld, our hands also handled”. Cf. Tert. in crit. n. μαρτυροῦμεν, according to the Lord’s parting charge (cf. John 15:27; Luke 24:48; Acts 1:8). ἡ μαρτυρία ἰησοῦ χριστοῦ (Revelation 1:2; Revelation 1:9; Revelation 19:10) was the apostolic ἀπαγγελία. ἀπαγγέλλομεν, κ. τ. λ.: “Whence we gather that Christ cannot be preached to us without the Heavenly Kingdom being opened to us, so that, being wakened from death, we may live the life of God” (Calvin). Observe the note of wonder in the Apostle’s language. Speech fails him. He labours for expression, adding definition to definition.

Verse 3
1 John 1:3. ὃ ἐωρ. καὶ ἀκ., not merely a resumption but a reiteration of the protasis. καὶ ὑμεῖς, “ye also” who have not seen Jesus. κοινωνίαν, not merely knowledge through hearsay of what the Apostles had known as eye-witnesses, but personal and direct communion with the living Lord. This St. John proceeds to make plain. The phrase καὶ … δὲ, et … vero, atque etiam, introduces an important addition or explanation (cf. John 6:51; John 8:16-17; John 15:27; Acts 22:29; Hebrews 9:21; 2 Peter 1:5). “Christ walks no longer in the flesh among us, but He appears still continually to the world of men and reveals Himself to those who love Him. Through faith a real personal contact with the Christ now glorified in the Spirit is possible” (Rothe). There is a gracious constraint on all who know this blessed fellowship to bring others into it. Cf. 1 Corinthians 9:16. Bunyan, preface to The Jerusalem-Sinner Saved: “I have been vile myself, but have obtained mercy, and I would have my companions in sin partake of mercy too, and therefore I have writ this little book”.

Verse 4
1 John 1:4. ἡμεῖς, clearly the editorial plural. The reading ὑμῶν seems at the first glance more attractive than ἡμῶν as evincing a generous solicitude on the part of the Apostle for the highest good of his readers, viz., the fulfilment of their joy. Rothe: “Wer es weis, dass das uranfängliche Leben erschienen ist und er mit demselben und dadurch mit dem Vater Gemeinschaft haben kann, dessen Herz muss hoch schlagen”. In truth, however, ἡμῶν evinces a still more generous solicitude—the very spirit of Jesus. As He could not be happy in Heaven without us, so the Apostle’s joy was incomplete unless his readers shared it. Cf. Samuel Rutherford:—

“Oh! if one soul from Anwoth

Meet me at God’s right hand,

My heaven will be two heavens

In Immanuel’s land.”

Verse 5
1 John 1:5. ἀγγελία in N.T. only here and 1 John 3:2. ἐπαγγελία could only mean “promise” (cf. 1 John 2:25). ἀπαγγέλλειν and ἀναγγέλλειν both mean “announce,” the former with reference to the source of the message ( ἀκηκόαμεν ἀπʼ αὐτοῦ) and the latter to its destination. “Quod Filius annunciavit, renunciat apostolus” (Haupt). οὐκ ἔστιν οὐδεμία: the double negative makes a stronger negative (cf. Luke 23:53). The manifestation of God in Christ was to those who beheld it a splendid glory, the breaking of a great light into the darkness of a sinful and sorrowful world. Cf. Matthew 4:14-16. Light means warmth, health, sight, in a word “life” (cf. 1 John 1:2).

Light is given that we may “walk in it” and enjoy its blessings. It is thus that the Gospel attains its end and fulfils its purpose in us. The Apostle now proceeds to warn his readers against two heresies which ignored this condition of heavenly fellowship.

Verses 5-10
1 John 1:5-10. The Message of the Incarnation and the Duty which it brings. “And this is the message which we have heard from Him and are announcing to you, that God is light, and darkness—in Him there is none. If we say that we have fellowship with Him and be walking in the darkness, we lie and are not doing the Truth; but if we be walking in the light, as He is in the light, we have fellowship with one another, and the blood of Jesus His Son cleanseth us from every sin. If we say that we have not sin, we are deceiving ourselves and the Truth is not in us. If we confess our sins, faithful is He and righteous to forgive us the sins and cleanse us from every unrighteousness. If we say that we have not sinned, we are making Him a liar and His Word is not in us.”

Verse 6-7
1 John 1:6-7. The heresy of Antinomianism, represented by the Nicolaitans (cf. Introd. p. 156). ἐὰν εἴπωμεν, a gentle and charitable hypothesis. He does not charge his readers with actually holding this pernicious doctrine, and he includes himself (“we,” not “ye”). περιπατεῖν, Heb. הָלַךְ, of the whole course of life. The Greek phrase is ἀναστρέφεσθαι (conversari). God is light and sin darkness, peccata tenebræ sunt (Aug.), and it is impossible to be living in sin or compromising with it and at the same time be enjoying fellowship with God. ψευδόμεθα: we may believe the lie, being self-deceived (1 John 1:8); for disobedience to the Truth blinds us to it. Knowledge comes by doing (cf. John 7:17). τὴν ἀλήθειαν, see note on 1 John 1:8. “Walking in the light” has two blessed results: (1) “fellowship with one another,” which may mean either fellowship with God—He with us and we with Him (Aug., Calv.), or communion of saints—our fellow-believers with us and we with them. In fact the one idea implies the other. They are inseparable. Communion with our brethren is the consequence and evidence of communion with God. Cf. 1 John 4:20. (2) “Cleansing in the blood of Jesus.” τὸ αἷμα ἰησοῦ, God’s Infinite Sacrifice for the sin of the world—a N.T. phrase of peculiar poignancy and fragrance. Cf. Ignat. ad Rom. vii.: τὸ αἷμα αὐτοῦ, ὅ ἐστιν ἀγάπη ἄφθαρτος. When we walk in the light, that demonstration of the length to which God has gone in sacrifice for our sakes, is ever before us, and the amazing spectacle subdues our hearts, takes possession of them, and drives out every evil affection. cf. Catherine of Siena: “The blood and tears of the Divine Son are able to cleanse us from head to foot”. πάσης ἁμαρτίας, “every sin,’ i.e. every outbreak of the sinful principle; not “all sin” ( πάσης τῆς ἁμαρτίας). cf. Romans 3:19 : πᾶν στόμα … πᾶς ὁ κόσμος.

Verses 8-10
1 John 1:8-10. The heresy of Perfectionism. Some might not say, with the Antinomians, that they were absolved from the obligation of the moral law, but they maintained that they were done with sin, had no more sinful propensities, committed no more sinful acts. In opposition hereto the Apostle asserts two facts: (1) Inherent corruption. Distinguish ἁμαρτίαν ἔχειν (“to have sin”) and ἁμαρτάνειν (“to sin”), corresponding to the sinful principle and its manifestation in specific acts. Our natures are poisoned, the taint is in our blood. Grace is the medicine, but recovery is a protracted process. It is begun the moment we submit ourselves to Christ, but all our lives we continue under treatment. πλανῶμεν, “lead astray” (cf. Matthew 18:12). ἡ ἀλήθεια, in Johannine phraseology not simply “der Wahrheitssinn, die Wahrhaftigkeit der Selbstprüfung und der Selbsterkenntniss” (Rothe), but the revelation of “the True God” (ver. 20; John 17:3), which came “through Jesus Christ” (John 1:17), Himself “the Truth” (John 14:6). Nearly equivalent to ὁ λόγος (1 John 1:10). The Truth is a splendid ideal, never realised here, else it would cease to be an ideal; always as we pursue it displaying a fuller glory, And thus the nearer we approach it the further off it seems; when we walk in the light we see faults which were hidden in the darkness. Self-abasement is a characteristic of the saints. When Juan de Avila (A.D. 1500–69) was dying the rector of his college approached him and said: “What joy it must be to you to think of meeting the Saviour!” “Ah!” said the saint, “rather do I tremble at the thought of my sins.” (2) The frequent falls of the believer. We all “have sinned ( ἡμαρτήκαμεν),” i.e., committed acts of sin ( ἁμαρτίας) manifesting the strength and activity of the sinful principle ( ἡ ἁμαρτία) in our souls. This, however, is no reason for despair. There is a remedy—forgiveness and cleansing in the blood of Jesus; and there is a way of obtaining it—confession. πιστός, i.e., to His promise (cf. Hebrews 10:23). δίκαιος: He would be unrighteous if He broke His promise ratified by the blood of Jesus. Peace is not got by denying our sinfulness and our sins, but by frankly confessing them and availing ourselves, continually and repeatedly, of the gracious remedy. “Woe to that soul which presumes to think that he can approach God in any other way than as a sinner asking mercy. Know yourself to be wicked, and God will wrap you up warm in the mantle of His goodness” (Juan de Avila). “Remission of sins cannot be sundered from penitence, nor can the peace of God belong to consciences where the fear of God does not reign” (Calv.).

Perfectionism has two causes: (1) The stifling of conscience: “we make Him a liar, i.e., turn a deaf ear to His inward testimony, His voice in our souls. (2) Ignorance of His Word: it “is not in us”. Such a delusion were impossible if we steeped our minds in the Scriptures. Consider the lapses of the saints, e.g., David, Peter.

02 Chapter 2 
Verse 1
1 John 2:1. Observe the sudden change in the Apostle’s manner. His heart is very tender toward his people, and he adopts an affectionate and personal tone: (1) He passes from the formal “we” to “I”. (2) He styles them τεκνία μου, filioli mci, mcine Kindlein—his favourite appellation (cf. 1 John 2:12; 1 John 2:28; 1 John 3:7; 1 John 3:18; 1 John 4:4; 1 John 5:21). Not only was it very suitable on the lips of the aged teacher, but it was a phrase of Jesus (cf. John 13:33). St. John had caught the phrase and its spirit. He remembered how the Master had dealt with His disciples, and he would deal with his people after the same fashion and be to them what Jesus had been to himself—as gentle and patient.

He assumes this tone because he is about to address a warning to them, and he would fain take the sting out of it and disarm opposition. He foresees the possibility of a two-fold perversion of his teaching: (1) “If we can never in this life be done with sin, why strive after holiness? It is useless; sin is an abiding necessity”. (2) “If escape be so easy, why dread falling into sin? We may sin with light hearts, since we have the blood of Jesus to cleanse us.” “No,” he answers, “I am not writing these things to you either to discourage you in the pursuit of holiness or to embolden you in sinning, but, on the contrary, in order that ( ἵνα) ye may not sin.” Cf. Aug.: “Lest perchance he should seem to have given impunity to sins, and men should now say to themselves, ‘Let us sin, let us do securely what we will, Christ cleanses us; He is faithful and righteous, He cleanses us from all iniquity,’ he takes from thee evil security and implants useful fear. It is an evil wish of thine to be secure; be anxious. For He is faithful and righteous to forgive us our sins, if thou art always displeasing to thyself and being changed until thou be perfected.” As a physician might say to his patient: “Your trouble is obstinate; the poison is in your blood, and it will take a long time to eradicate it. But I do not tell you this to discourage you or make you careless; no, on the contrary, to make you watchful and diligent in the use of the remedy”; so the Apostle says: “My little children, these things I am writing to you in order that ye may not sin”.

If, however, we fall into sin, let us not lose heart, for παράκλητον ἔχομεν πρὸς τὸν πατέρα. παράκλητος, “one called to your side,” so, in a forensic sense, “one who undertakes and champions your cause,” “an advocate”. Vulg., Advocatus; Luth., Fürsprecher bei dem Vater. Here of the ascended Jesus; in John 14:16; John 14:26; John 15:26; John 16:7, of the Holy Spirit, where Vulg. simply transliterates Paracletus, and both our versions give “Comforter,” Luth., Tröster—an impossible rendering, since the word is not act. but pass. Render “Advocate” in every case. Cf. saying of R. Li‘ezer ben Jacob: “He who does one commandment has gotten him one advocate ( פרקליט, παράκλητος), and he who has committed one transgression has gotten him one accuser ( קטיגור, κατήγορος). Repentance and good works are as a shield in the face of punishment.” In the days of His flesh Jesus was God’s Advocate with men. He told the Eleven in the Upper Room that, though He was going away, God would not be left without an Advocate on the earth to plead His cause and win men to faith (John 16:16-17). The Holy Spirit has come in the room of Jesus, and still from age to age performs the office of God’s Advocate with men. Nor has the advocacy of Jesus ceased. He is our Advocate in Heaven, pleading our cause with God. The history of redemption is thus a progressive economy of grace: (1) the O. T. dispensation, when God was conceived as remote in high Heaven; (2) that of the Incarnation, when He revealed Himself as a Father and, by the advocacy of His Eternal Son, made His appeal to the children of men; (3) that of the Holy Spirit, under which we live in the enjoyment of a double advocacy—our Glorified Redeemer’s, who “maketh intercession for us” (Romans 8:34) in the Court of Heaven (cf. Christina Rossetti’s Verses, p. 41: “Day and night the Accuser”), and the Holy Spirit’s down here, wooing us to faith by His gracious importunities. δίκαιον, Rothe: “Only the righteous One, the guiltless, the One that is separate from sin, can be the Advocate with God for sinners, in general the Mediator of salvation, and make His friendship for us prevalent with God, because only such a one has access to God and fellowship with God (Hebrews 7:26; 1 Peter 3:18; John 16:8; John 16:10)”. “What better advocate could we have for us, than He that is appointed to be our judge?” (Jer. Taylor, The Great Exemplar, I. i. 3).

Verse 1-2
1 John 2:1-2. The Remedy for the Sins of Believers. “My little children, these things I am writing to you in order that ye may not sin. And if any one sin an Advocate have we with the Father—Jesus Christ, a righteous One. And He is Himself the propitiation for our sins, and not for ours only but also for the whole world.”

Verse 2
1 John 2:2. Our Advocate does not plead that we are innocent or adduce extenuating circumstances. He acknowledges our guilt and presents His vicarious work as the ground of our acquittal. He stands in the Court of Heaven ἀρνίον ὡς ἐσφαγμένον (Revelation 5:6) and the marks of His sore Passion are a mute but eloquent appeal: “I suffered all this for sinners, and shall it go for naught?” περὶ ὃλου τοῦ κόσμου, pro totius mundi (Vulgate), “for the sins of the whole world”. This is grammatically possible (cf. Matthew 5:20), but it misses the point. There are sins, special and occasional, in the believer; there is sin in the world; it is sinful through and through. The Apostle means “for our sins and that mass of sin, the world”. Cf. Rothe: “Die ‘Welt’ ist ihrem Begriff zufolge überhaupt sündig, ein Sündenmasse, und hat nicht blos einzelne Sünden an sich”. The remedy is commensurate with the malady. Bengel: “Quam late patet peccatum, tam late propitiatio”.

Observe how the Apostle classes himself with his readers: “we have,” “our sins”—a rebuke of priestcraft. Cf. Aug.: “But some one will say: ‘Do not holy men pray for us? Do not bishops and prelates pray for the people?’ Nay, attend to the Scriptures, and see that even the prelates commend themselves to the people. For the Apostle says to the common folk ‘withal praying for us’. The Apostle prays for the folk, the folk for the Apostle. We pray for you, brethren; but pray ye also for us. Let all the members pray for one another, let the Head intercede for all.”

Verse 3
1 John 2:3. The principle is that it is not enough to understand the theory; we must put it into practice. E.g., what makes an artist? Not merely learning the rules of perspective and mixture of colours, but actually putting one’s hand to brush and canvas. First attempts may be unsuccessful, but skill comes by patient practice. Cf. Rembrandt’s advice to his pupil Hoogstraten: “Try to put well in practice what you already know; and in doing so you will, in good time, discover the hidden things which you inquire about’. To know about Christ, to understand the doctrine of His person and work is mere theory; we get to know Him and to know that we know Him by practice of His precepts. γινώσκω (cognosco) is to οἶδα (scio) as γίνομαι (fio) to εἰμί (sum). ἐγνώκαμεν, cognovimus, “we have got to know,” i.e. “we know”. τηρεῖν, “keep a watchful eye upon”. Cf. Matthew 27:36 : καὶ καθήμενοι ἐτήρουν αὐτὸν ἐκεῖ.

Verses 3-6
1 John 2:3-6. The Proof of our Interest in Christ’s Propitiation and Advocacy. “And herein we get to know that we know Him—if we observe His commandments. He that saith ‘I know Him,’ and observeth not His commandments, is a liar, and in this man the Truth is not; but whosoever observeth His Word, truly in this man the love of God hath been carried to its end. Herein we get to know that we are in Him; he that saith he abideth in Him is bound, even as the Lord ( ἐκεῖνος) walked, himself also so to walk.” The Apostle foresees a question which may be raised: “How can I be assured that Christ is all this to me—my Propitiation, my Advocate? And how can I be assured that I have an abiding interest in Him?” He answers: (1) We attain to personal and conscious acquaintance with Christ by observance of His commandments (1 John 2:3-5 a); (2) we attain to assurance of abiding union with Him by “walking even as He walked” (5b, 6).

Verse 4
1 John 2:4. μὴ τηρῶν, in classical Greek a gentle hypothesis, merely suggesting a possible case; but in later Greek μή is the regular negative with participles. It was an actual error, else the Apostle would hardly have spoken so emphatically about it. ψεύστης, see note on 1 John 1:6. ἀλήθεια, see note on 1 John 1:8.

Verse 5
1 John 2:5. ἡ ἀγάπη τοῦ θεοῦ, “the love of God,” is ambiguous like אַהֲבַת יְהֹוָה, amor Dei, l’ amore di Dio, l’amour de Dieu, die Liebe Gottes. It might be objective genitive, “love for God,” “die Liebe zu Gott” (Rothe). But the believer’s love for God is never perfected in this life. The genitive is subjective (cf. 1 John 4:9), amor Dei erga honunem, per Christum nobis reconciliatus (Bengel), and the idea is that the redeeming love of God has attained its end in the man who observes His Word. Cf. Isaiah 53:11. St. Augustine understands “the love of God” as His love for sinners, a forgiving love like that of Jesus when He prayed on the Cross “Father, forgive them”. “What is the perfection of love? It is both to love one’s enemies and to love them in order that they may be brethren.” By cultivating a love like this we get to know that we know Him. ἐν τούτῳ (b) points forward to ὁ λέγων, κ. τ. λ., introducing a second assurance. It is not enough to know Him; we must be sure of continuing in fellowship with Him, of “abiding in Him” to the end. This assurance comes by “walking even as He walked”; i.e. the conformation of our lives to His is an evidence of our abiding interest in Him, our vital union with Him. We get like Him by imitating Him, and our likeness to Him is an irrefragable evidence to ourselves and the the world that we are His, as a son’s likeness to his father proves their relationship. ὀφείλει, “is bound,” “ist schuldig” (Rothe), of moral obligation. The claim ( λέγων) must be honourably attested. αὐτὸς in this section refers grammatically to Jesus Christ 1 John 2:1-2). The change of pronoun ( ἐκεῖνος) does not imply a change of person, since here as in 1 John 3:3; 1 John 3:5; 1 John 3:7; 1 John 3:16, 1 John 4:17, ἐκεῖνος is not a mere pronoun. It is used like ille, and signifies “that great One,” “the Master”. Cf. 2 Timothy 2:12-13. περιπατεῖν, see note on 1 John 1:6. Aug.: “Perhaps He admonishes us to walk in the sea. Far from it! He admonishes us to walk in the way of righteousness.”

Verse 7
1 John 2:7. ἀγαπητοί, St. John’s favourite style (cf. 1 John 3:2; 1 John 3:21, 1 John 4:1; 1 John 4:7; 1 John 4:11). About to enjoin love, he begins by loving. καινός, “novel,” “new in kind” (novus) as distinguished from νέος, “new in time” (recens). ἀπʼ ἀρχῆς, here not as in 1 John 1:1, but “from the beginning of your Christian life”. ἡ ἐντολὴ ἡ παλαιά, cf. 1 John 1:2 : τὴν ζωὴν τὴν αἰώνιον.

Verses 7-11
1 John 2:7-11. A New Meaning in an Old Commandment. “Beloved, it is no new commandment that I am writing to you, but an old commandment which ye had from the beginning. The old commandment is the word which ye heard. Again, it is a new commandment that I am writing to you—a thing which is true in Him and in yon, because the darkness is passing away and the light, the true light, is already shining. He that saith he is in the light and hateth his brother is in the darkness even until now. He that loveth his brother abideth in the light, and there is no stumbling-block in his way; but he that hateth his brother is in the darkness, and walketh in the darkness, and knoweth not where he is going, because the darkness hath blinded his eyes.”

St. John has lately discovered the supremacy of Love in the Christian revelation (see Introd. pp. 157 f.). His imperfect realisation of this has been the defect of his teaching hitherto, and he would now repair it: “It is not a new commandment that I am writing to you; it is part of the Gospel which I have been preaching to you all along. But I have never adequately understood it, and therefore it is new to your ears as it is to my heart.”

Verse 8
1 John 2:8. πάλιν, “again,” i.e. in another sense, from another point of view, not in itself but in our recognition of it, “it is a new commandment”. ὅ ἐστιν ἀληθές, in apposition to ἐντολήν—“a thing which is true,” viz., the paramount necessity of Love. This truth, though unperceived, is contained in the revelation of Jesus Christ ( ἐν αὐτῷ) and proved in the experience of believers ( ἐν ὑμῖν). It is a fact that hatred of one’s brother clouds the soul and shuts out the light. “I know this,” says the Apostle, “because the darkness is passing away and the light, the true light, is already shining,” i.e. my eyes are getting accustomed to the light of the Gospel-revelation, and I have seen this truth which at first was hidden from me. Adjectives in - ινός denote the material of which the thing is made; and ἀληθινός is used of the real as opposed either to the type (cf. John 6:32; John 15:1; Hebrews 8:2; Hebrews 9:24) or to the counterfeit (cf. Symb. Nic.: θεὸν ἀληθινὸν ἐκ θεοῦ ἀληθινοῦ “very God of very God,” i.e. the real God as opposed to false gods, idols, which were “things of naught”). The opposite of to τὸ φῶς τὸ ἀληθινόν is, on the one hand, the dim light of the Jewish Law (the type) and, on the other, the false light of human speculation (the counterfeit).

Verse 9
1 John 2:9. He says and perhaps thinks he is in the light, but he has never seen the light; it has never shone on him. ἀδελφόν, on the lips of Jesus a fellow-man (cf. Matthew 5:45; Luke 15:30; Luke 15:32), in the apostolic writings a fellow-Christian (cf. 1 John 2:1-2; 1 John 2:16)—one of the apostolic narrowings of the Lord’s teaching. Cf. “neighbour”—with the Rabbis, a fellow-Jew; with Jesus, a fellow-man (cf. Luke 10:25-37). There is no contradiction between this passage and Luke 14:26. The best commentary on the latter is John 12:25.

Verse 10
1 John 2:10. ἐν τῷ φωτὶ μένει: he does not merely catch glimpses of the light but “abideth in it,” being of one mind with God, the common Father, who “is light” (1 John 1:5). σκάνδαλον οὐκ ἔστιν ἐν αὐτῷ, “there is no occasion of stumbling, nothing to trip him up and make him fall, in his case”—an echo of John 11:9-10. Another interpretation, less agreeable to the context but more consonant with the common use of σκάνδαλον (cf. Matthew 13:41; Matthew 18:7; Romans 14:13), is: Because he is winsome and gracious, there is in him no stumbling-block to others, nothing to deter them from accepting the Gospel. The love of the primitive Christians impressed the heathen. Cf. Tert. Apol. 39: “Vide, inquiunt, ut invicem se diligant: ipsi enim invicem oderunt; et ut pro alterutro mori sint parati: ipsi enim ad occidendum alterutrum paratiores erunt”. Ep. ad Diogn. 1: καὶ τίνα φιλοστοργίαν ἔχουσι πρὸς ἀλλήλους. This spirit disappeared, and in view of the bitter controversies of the 4th century the Pagan historian Ammianus avowed that “the enmity of the Christians toward each other surpassed the fury of savage beasts against man”. Another interpretation takes αὐτῷ as neuter: “There is no occasion of stumbling in it,” i.e., in the light. Cf. John 11:9.

Verse 11
1 John 2:11. St. John recognises no neutral attitude between “love” and “hatred”. Love is active benevolence, and less than this is hatred, just as indifference to the Gospel-call amounts to rejection of it (cf. Matthew 22:5-7). Observe the climax: “in the darkness is, and in the darkness walketh, and knoweth not where he is going”. ἐτύφλωσεν, aor. of the indefinite past, where we would use the perf. (cf. Moulton, Gram, of N. T. Gk., i. pp. 135 ff.). The penalty of living in the darkness is not merely that one does not see, but that one goes, blind. The neglected faculty is atrophied. Cf. the mole, the Crustacca in the subterranean lakes of the Mammoth Caves of Kentucky.

Observe how St. John emphasises and elaborates the old-new commandment “Love thy brother,” reiterating it, putting it negatively and positively.

Verse 12
1 John 2:12. τεκνία, all the Apostle’s readers, his customary appellation (see n. on 1 John 2:1). ἀφέωνται, perf., the Doric form of ἀφεῖνται. τὸ ὄνομα αὐτοῦ, the character, mind, purpose of God revealed in Christ. “The name of God” is “whatsoever there is whereby he makes himself known” (Westm. Larg. Catech.).

Verses 12-17
1 John 2:12-17. The Appeal of Experience. “I am writing to you, little children, because your sins have been forgiven you for His name’s sake; I am writing to you, fathers, because ye have got to know Him that it is from the beginning I am writing to you, young men, because ye have conquered the Evil One. I wrote to you, little ones, because ye have got to know the Father; I wrote to you, fathers, because ye have got to know Him that is from the beginning; I wrote to you, young men, because ye are strong, and the Word of God abideth in you, and ye have conquered the Evil One. Love not the world, nor the things that are in the world. If any one loveth the world, the love of the Father is not in him; because everything that is in the world—the lust of the flesh, and the lust of the eyes, and the braggart boast of life—is not of the Father but is of the world. And the world is passing away and the lust of it, but he that doeth the will of God abideth for ever.”

The Apostle has been setting forth searching truths and is about to make an exacting claim; and here he pauses and with much tenderness reassures his readers: “I am not addressing you as unbelievers or casting doubt upon the sincerity of your faith. On the contrary, it is because I am assured thereof that I am writing this letter to you and wrote the Gospel which accompanies it”.

Verse 13
1 John 2:13. He now subdivides τεκνία into ποτέρες, i.e., mature believers with a long and ever-deepening ( ἐγνώκατε) experience behind them, and νεανίσκοι, who, though ἡ ἐπιθυμία τῆς σαρκός is strong within them, have conquered the Evil One by the aids of grace—an evidence of the reality of their interest in Christ. ἀπʼ ἀρχῆς. as in 1 John 1:1. The ancient interpreters took τεκνία, πατέρες, νεανίσκοι as a threefold classification, according to age (Aug., Athan.) or according to Christian experience, κατὰ τὸν ἔσω ἄνθρωπον (Euth. Zig.); but the order would then be either τεκνία, νεανίσκοι, πατέρες or πατέρες, νεανίσκοι, τεκνία. According to the variant γράφω ὑμῖν, παιδία, τεκνία is a general appellation subdivided into πατέρες, νεανίσκοι, παιδία. 1 John 2:14 should begin with ἔγραψα ὑμῖν, παιδία. The aor. ἔγραψα is most simply and reasonably explained as a reference to the Apostle’s Gospel (see Introd. p. 154). Having assured them of his present conviction of the sincerity of their faith, he now goes on to assure them that he had entertained a like opinion when he wrote the Gospel for their instruction. His tone is much like that of 2 Peter 1:12. Other explanations: (1) The reference is to a former epistle (cf. 3 John 1:9)—a gratuitous and unnecessary hypothesis. (2) The Apostle resumes after a pause whether in composition or in thought, and reiterates what he “has written”. (3) An emphatic form of expression, like “we decree and have decreed”. (4) Calvin, reading γράφω ὑμῖν, παιδία, regards πατέρες … πονηρόν as an interpolation. This is to cut the knot instead of untying it. παιδία, a general appellation for all the Apostle’s readers, practically identical with τεκνία. Strictly τεκνία carries the idea of relationship by birth-regeneration; cf. Aug.: “Quia remittuntur vobis peccata per nomen ejus, et regeneramini in novam vitam, ideo filii”. παιδία, on the other hand, are merely “children,” pueri (Aug.), infantes (Vulg.), and the distinction is ὅτι ἐγνώκατε τὸν πατέρα. All men are children of God, believers are children who “have got to know the Father’

Verse 14
1 John 2:14. The Apostle gives the same reason as before for writing to the fathers, as though there could be none greater. He gives the same reason also for writing to the young men, but he amplifies it: they have the strength of youth, but it is disciplined by the indwelling Word, and therefore they have conquered.

Verse 15
1 John 2:15. He is dealing with believers who have a large experience of the grace of Christ, and on this fact he proceeds to base an appeal, a call to further advancement and higher attainment: “Love not the world”. Yet God “loved the world” (John 3:16). Observe that the Apostle does not say that the world is evil. It is God’s world, and “God saw every thing that He had made, and, behold, it was very good” (Genesis 1:31). His meaning is: “The things in the world are transient. Do not set your affection on them, else you will sustain a bitter disappointment. The world is a good and beautiful gift of God, to be used with joy and gratitude; but it is not the supreme end, it is not the home of our souls”. “Let the Spirit of God be in thee,” says St. Augustine, “that thou mayest see that all these things are good; but woe to thee if thou love created things and forsake the Creator!… If a bridegroom made a ring for his bride and, when she got it, she were fonder of the ring than of the bridegroom who made the ring for her, would not an adulterous spirit be detected in the very gift of the bridegroom, however she might love what the bridegroom gave?… God gave thee all those things: love Him who made them. There is more which He would fain give thee, to wit, Himself who made these things”. Again: “There are two loves—of the world and of God. If the love of the world inhabit, there is no way for the love of God to enter. Let the love of the world retire and that of God inhabit, let the better get room.… Shut out the evil love of the world, that thou mayest be filled by the love of God. Thou art a vessel, but thou art still full; pour out what thou hast, that thou mayest get what thou hast not”. ἡ ἀγάπη τοῦ πατρός, like ἡ ἀγάπη τοῦ θεοῦ (1 John 2:5), either (1) “love for the Father,” in antithesis to ἀγαπᾷ τὸν κόσμον, or (2) “the love which the Father feels for us”. In fact the one implies the other. The sense of the Father’s love for us awakens in us an answering love for Him. Cf. 1 John 4:19.

Verse 16
1 John 2:16. ἡ ἐπιθυμία τῆς σαρκός, not object. gen. (Aug.: “desiderium earum rerum quæ pertinent ad carnem, sicut cibus et concubitus, et cætera hujusmodi,”) but subject.: “the lust which the flesh feels, which resides in the flesh”. Cf. ἡ ἐπιθυμία τῶν ὀφθαλμῶν. ἀλαζονία, vain pretension, claiming what one really has not. Def. Plat.: ἕξις προσποιητικὴ ἀγαθοῦ ἤ ἀγαθῶν τῶν μὴ ὑπαρχόντωυ. Suid.: ἀλαζόνας τοὺς ψεύστας ἐκάλουν, ἐπεὶ λέγειν ἐπαγγέλλονται περὶ ὧν μὴ ἴσασιν. Theophr. Char. vi.: προσδοκία τις ἀγαθῶν οὐκ ὄντων. ζωή, the vital principle (vita qua vivimus), ( βίος, the outward life (vita quam vivimus) or livelihood (victus). There is here a summary of all possible sins, exemplified in the temptations of Eve (Genesis 3:1-6) and our Lord (Matthew 4:1-11). Cf. Aug.; Lightfoot, Hor. Heb., on Matthew 4:1. (1) “The lust of the flesh”: cf. “The tree was good for food”; “Command that these stones become loaves”. (2) “The lust of the eyes”: cf. “It was a delight to the eyes”; “Cast thyself down”—a spectacular display. (3) “The braggart boast of life”: cf. “The tree was to be desired to make one wise”: “All the kingdoms of the world and the glory of them”.

Verse 17
1 John 2:17. An explanation, especially of ἡ ἀλαζονία τοῦ βίου. To set one’s affection on the things in the world is “braggart boasting”; for they are not ours, they are transient. Cf. Mohammed: “What have I to do with the comforts of this life? The world and I—what connection is there between us? Verily the world is no otherwise than as a tree unto me: when the traveller hath rested under its shade, he passeth on.” Aug. on 1 John 4:4 : “Mundus iste omnibus fidelibus quærentibus, patriam sic est, quomodo fuit eremus populo Israel”. αὐτοῦ subjective genitive like σαρκός and ὀφθαλμῶν. τὸ θέλημα τοῦ θεοῦ, alone permanent amid the flux of transitory things. Cf. Aug.: “Rerum temporalium fluvius trahit: sed tanquam circa fluvium arbor nata est Dominus noster Jesus Christus. Assumpsit carnem, mortuus est, resurrexit, ascendit in cœlum. Voluit se quodammodo circa fluvium temporalium plantare. Raperis in praeceps? tene lignum. Volvit te amor mundi? tene Christum.”

Verse 18
1 John 2:18. Aug.: “Pueros alloquitur, ut festinent crescere, quia novissima hora est.… Proficite, currite, crescite, novissima hora est”. 1 John 2:28 puts it beyond doubt that ἐσχάτη ὥρα means “the end of the world,” and rules out various attempts which have been made to give it another reference and absolve the Apostle from the current misconception: (1) Aug. says vaguely: “the last hour is of long duration, yet it is the last” (novissima hora diuturna est; tamen novissima est). And Calv.: “Nothing any longer remains but that Christ should appear for the redemption of the world.… He calls that ‘the last time’ in which all things are being so completed that nothing is left except the last revelation of Christ”. (2) Lightfoot, Hor. Heb., on John 21:22, compares אַחֲרִית הַיּמִים i.e., “the last times of the Jewish city, nation, and dispensation,” and remarks: “Gens ista vergit jam quam proxime in ruinam, cum enatus jam sit ultimus et summus apex infidelitatis, apostasiæ et nequitiæ”. (3) Beng. with unwonted ineptitude: The advanced age of St. John and his contemporaries in contrast to his “little children”. “Ultima, non respectu omnium mundi temporum: sed in antitheto puerulorum ad patres, et ad juvenes”. (4) Westcott: “a last hour,” i.e., “a period of critical change”. This is possible but improbable. The omission of the def. art. in the pred. is regular. ἀντίχριστος (anarthrous) is a proper name. Nowhere in N.T. but in the Johannine Epp. It may mean (1), on the analogy of ἀντιφιλόσοφος, ἀντικάτων, ἀντικείμενος, ἀντίθεσις, “adversary of Christ,” Widerchrist (Luth.); cf. Orig. C. Cels. 6:45: τὸν τούτῳ κατὰ διάμετρον ἐναντίον, Tert. De Praescript. Hær.: “antichristi, Christi rebelles,” Aug.: “Latine Antichristus contrarius est Christo”; (2), on the analogy of ἀντιβασιλεύς, ἀνθύπατος (proconsul), “antipope,” a “rival of Christ,” usurping His name, a ψευδόχριστος (cf. Matthew 24:24 = Mark 13:22); cf. Aristoph. Eq. 1038 sq.: ἐγὼ γὰρ ἀντὶ τοῦ λέοντός εἰμί σοι. / καὶ πῶς μʼ ἐλελήθης ἀντιλέων γεγενημένος; St. John seems to combine both ideas. The heresy arose in the bosom of the Church and claimed to be an enlightened Christianity; yet, while calling themselves Christians, Cerinthus and his followers were adversaries of Christ. Wetst.: “Qui se pro Christo gerit, ideoque ei contrarius est”. ἀντίχριστοι πολλοί, the exponents and representatives of the antichristian movement were a numerous party. γεγόνασιν, “have arisen,” in contrast to the true Christ who “was in the beginning”. Cf. the contrast between the Word and the Baptist in John 1:1; John 1:6.

Verses 18-29
1 John 2:18-29. A Warning against Heretical Teaching. “Little ones, it is the last hour; and, as ye heard that Antichrist is coming, even now have many antichrists arisen; whence we recognise that it is the last hour. From our company they went out, but they were not of our company; for, if they had been of our company, they would have abode in our fellowship; but the purpose of it was that it may be manifested that they all are not of our company. And ye have a chrism from the Holy One, and ye all know. I did not write to you because ye did not know the Truth, but because ye know it and because every lie is not of the Truth. Who is the liar but he that denieth that Jesus is the Christ? This is the Antichrist—he that denieth the Father and the Son. Every one that denieth the Son neither hath he the Father; he that confesseth the Son hath the Father also. As for you, that which ye heard from the beginning, let it abide in you. If that abide in you which ye heard from the beginning, ye also in the Son and in the Father will abide. And this is the promise which He Himself promised us—the Life, the Eternal Life. These things I wrote to you regarding them that would lead you astray. And as for you, the chrism which ye received from Him abideth in you, and ye have no need that any one should teach you; but, as His chrism is teaching you regarding all things, and is true and is not a lie, and even as it taught you, abide in Him. And now, little children, abide in Him, that, if He be manifested, we may have boldness and not be shamed away from Him at His advent. If ye know that He is righteous, recognise that every one also that doeth righteousness hath been begotten of Him.”

A heresy had arisen in the bosom of the Church (see Introd. pp. 156 f.). It was a fatal heresy, a denial of the possibility of the Incarnation, and therefore of the relation of fatherhood and sonship between God and man. St. John’s emphatic condemnation of it was justified, but his apprehension was groundless. He shared the prevailing expectation of the imminence of the Second Advent (cf. 1 Corinthians 10:11; 1 Corinthians 15:51; Philippians 4:5; 1 Thessalonians 4:15 sqq.; Hebrews 10:25; James 5:8; 1 Peter 4:7; Revelation 1:1; Revelation 1:3; Revelation 3:11; Revelation 22:7; Revelation 22:10; Revelation 22:12; Revelation 22:20), and saw in the heresy an evidence that the end was at hand. It was rather an evidence that the Gospel was winning its way. The era of simple and unquestioning faith in the apostolic testimony was past, and men were beginning to enquire and reason. A heresy has the same use in theology as a mistaken hypothesis in science: it provokes thought and leads to a deeper understanding. What seemed to the Apostle the pangs of dissolution were in reality “growing pains”.

Verse 19
1 John 2:19. Cf. Aug.: “Sic sunt in corpore Christi quomodo humores mali. Quando evomuntur, tunc relevatur corpus: sic et mali quando exeunt, tunc Ecclesia relevatur. Et dicit quando eos evomit atque projicit corpus: Ex me exierunt umores isti, sed non erant ex me. Quid est, non erant ex me? Non de carne mea præcisi sunt, sed pectus mihi premebant cum inessent”. ἵνα, sc. ἐξῆλθαν or γέγονε τοῦτο—a frequent Johannine ellipse: cf. John 1:8; John 9:3; John 13:18; John 15:25.

Verse 20
1 John 2:20. An expression of confidence in his readers: they will not be led astray; they have received “a chrism,” the enlightening grace of the Holy Spirit, “which He poured forth upon us richly through Jesus Christ our Saviour” (Titus 3:6). Baptism was called χρῖσμα in later days (Greg. Naz. Orat. xl. 4) because of the rite of baptismal anointing (cf. Tert. De Bapt. 7: “Exinde egressi de lavacro perungimur benedicta unctione de pristina disciplina, qua ungi oleo de cornu in sacerdotium solebant”; Aug.: “Unctio spiritalis ipse Spiritus sanctus est, cujus sacramentum est in unctione visibili”)’, but there is no reference here to this rite, which was of a later date and was derived from our passage. χρῖσμα is suggested by ἀντίχριστοι. “They are ἀντίχριστοι, you are χριστοί.” Cf. Psalms 105 :(104: LXX) 15: μὴ ἅψησθε τῶν χριστῶν μου. τοῦ ἁγίου, not the Holy Spirit. St. John has τὸ πνεῦμα in Epp. and Rev., but never τὸ πνεῦμα τὸ ἅγιον. Either (1) Christ (cf. Revelation 3:7) or (2) God the Father (cf. Acts 10:38; Hebrews 1:9). The latter is preferable. The Spirit παρὰ τοῦ πατρὸς ἐκπορεύεται (John 15:26)—from ( ἀπό) the Father through ( διά) Christ (cf. Titus 3:6).

Verse 21
1 John 2:21. ἔγραψα, “I wrote,” may refer to the Gospel, which is an exposition of the Incarnation, ἡ τοῦ σωτῆρος ἡμῶν ἰησοῦ χριστοῦ ἔνσαρκος οἰκονομία (cf. note on 1 John 2:14); but more probably “aor. referring to the moment just past” (Jebb on Soph. O.T. 337). The aor. is appropriate. No sooner has he spoken of the antichrists than he hastens to reiterate his assurance of confidence in his readers. τὴν ἀλήθειαν, see note on 1 John 1:8. ἐκ, of parentage (cf. 1 John 3:8-10). His readers had only to be reminded of their experience ( οἴδατε), and it would keep them from being led astray. An experience is an anchor to the soul in time of storm. “Tell me,” said the dying Cromwell to a minister, “is it possible to fall from grace?” “No, it is not possible.” “Then I am safe, for I know that I was once in grace” (Morley’s Oliver Cromwell, V. x.).

Verse 22
1 John 2:22. ψεύστης, cf. n. on 1 John 1:6. The Cerinthian distinction between Jesus and the Christ was a denial of the possibility of the Incarnation, i.e., of the filial relation of man to God. οὐκ in dependent clause after ἀρνεῖσθαι is a common Gk. idiom, not unknown in English; cf. Shakespeare, Comedy of Errors, iv. ii. 7: “He denied you had in him no right”.

Verse 23
1 John 2:23. Since the Father is manifested and interpreted in the Son. cf. John 1:18; John 14:9.

Verse 24
1 John 2:24. ἀπʼ ἀρχῆς, as in 1 John 2:7. The significant iteration of μένειν is lost in A.V. (“abide … remain … continue”). ἐν τῷ υἱῷ καὶ ἐν τῷ πατρί: observe the order. The Son is the manifestation of the Father; through Him we reach the Unseen Father (cf. John 14:9).

Verse 25
1 John 2:25. ἐπαγγελία, repromissio, “promise”; only here in the Johannine writings (see note on 1 John 1:5). αὐτός, i.e., the Father. God is the Promiser, and His promises are made in Christ (cf. 2 Corinthians 1:20).

Verse 26
1 John 2:26. ἔγραψα, see note on 1 John 2:21. τῶν πλανώντων, the heretical teachers. Pres. partic., “are leading astray” but unsuccessfully.

Verse 27
1 John 2:27. The ground of the Apostle’s confidence in his readers. They need not be taught but only reminded. ἀλλʼ ὡς, κ. τ. λ., a single sentence with one apodosis. Vulg. makes it a double sentence with two apodoses: “as His chrism is teaching you regarding all things, it is indeed true and is not a lie; and even as it taught you, abide in Him”. Reading ἀλλά, translate: “ye have no need that any one should teach you, but His chrism is teaching you … a lie; and even as, etc.” διδάσκει, of the continued teaching by the grace of the Spirit; ἐδίδαξεν, of the illumination at the hour of conversion. μένετε, plainly imperat. in next ver., can hardly be indicat. here (“ye are abiding”). The reading μενεῖτε (“ye shall abide”) would express the Apostle’s confidence in the steadfastness of his readers, like “England expects every man to do his duty”. Cf. Matthew 5:48 : ἔσεσθε οὖν ὑμεῖς τέλειοι. ἐν αὐτῷ, in eo (Vulg), “in Him,” i.e., in Christ and therefore in God (cf. 1 John 2:24). According to Aug., “in it,” i.e., the chrism, unctio (permanete in ipsa).

Verse 28
1 John 2:28. καὶ νῦν, continuing and reinforcing the exhortation, ἐὰν φανερωθῇ: the uncertainty is not in the manifestation but in the time of it, and this is the reason for steadfast abiding in Him. Cf. unwritten saying of Jesus: ἐφʼ οἷς γὰρ ἂν εὕρω ὑμᾶς, φησὶν, ἐπὶ τούτοις καὶ κρινῶ. σχῶμεν, aor. marking the suddenness of the crisis. παρρησία, properly “freedom of speech” (cf. Mark 8:2; John 7:13; John 16:29; John 18:20; Acts 2:29; Acts 4:29; Acts 4:31; Acts 28:31); then “confidence,” “boldness,” especially before God (cf. Hebrews 4:16; 1 John 3:21; 1 John 4:17; 1 John 5:14), the attitude of children to their father in contrast with that of slaves to their master (cf. Sen. Ep. xlvii.: “Infelicibus servis movere labra ne in hoc quidem ut loquantur licet. Virga murmur omne compescitur: … nocte tota jejuni mutique perstant”). καὶ μὴ αἰσχυνθῶμεν, in contrast to σχῶμεν παρρησίαν. παρουσία, frequent in N.T. but only here in the Johannine writings. Not simply “presence” but “arrival,” “advent” (adventus); cf. Luke 13:1 : παρῆσαν, Matthew 11:5, John 11:28.

Verse 29
1 John 2:29. In view of the preceding verse δίκαιος must refer to Christ (cf. 1 John 2:1), and it is equally certain that ἐξ αὐτοῦ refers to the Father, since “begotten of Christ” (cf. Tennyson’s “our fair father Christ”) is not a Scriptural idea. The abrupt transition evinces St. John’s sense of the oneness of the Father and the Son (cf. 1 John 2:24; John 10:30). γινώσκετε, scitote (Vulg.), rather cognoscite (Calv.), “get to know,” “recognise” (see note on 1 John 2:3); perceive the blessed inference, appropriate your birthright. It enfeebles the sentence to take the verb as indicat.

03 Chapter 3 
Verse 1
1 John 3:1. St. John has been speaking of the salvation which Jesus has brought—His Propitiation and Advocacy, and he sees and would have his readers see in it an amazing expression of the love of God. Cf. John 3:16. ποταπός ( ποδαπός), properly cujas, “of what country,” though approximating in late Greek to ποῖος, qualis, “of what sort” (cf. Moulton, Gram, of N.T. Gk., i. p. 95), retains something of its proper and original signification. The love of God in Christ is foreign to this world: “from what far realm? what unearthly love?” Cf. Matthew 8:27 : “What unearthly personage?” 2 Peter 3:11 : “How other-worldly”. ἵνα, κ. τ. λ., the purpose of this amazing gift; a wise, holy love, concerned for our highest good; not simply that we may be saved from suffering and loss but “in order that we may be styled ‘children of God’ ”. And we have not only the name but the character: “so we are”. Vulg. and Aug. give simus, as though reading ὦμεν for ἐσμὲν: “that we should be styled and be”. Cf. Aug.: “Nam qui vocantur et non sunt, quid illis prodest nomen ubi res non est? Quam multi vocantur medici, qui curare non norunt? quam multi vocantur vigiles, qui tota nocte dormiunt?” διὰ τοῦτο, not anticipative, of ὅτι, but retrospective: “for this reason,” viz., because we are children of God. ὅτι explains the inference: “(and no wonder) because it did not recognise Him,” i.e. the Father as revealed in His Son (cf. note on 1 John 2:29). We must accept what our high dignity as children of God involves in a world alienated from God. On ὁ κόσμος see note on 1 John 2:15. Cf. Aug.: “Jam cum auditis mundum in mala significatione, non intelligatis nisi dilectores mundi.… Ambulabat et ipse Dominus Jesus Christus, in carne erat Deus, latebat in infirmitate. Et unde non est cognitus? Quia omnia peccata arguebat in hominibus. Illi amando delectationes peccatorum non agnoscebant Deum: amando quod febris suadebat, injuriam medico faciebant.”

Verses 1-3
1 John 3:1-3. Our Present Dignity and Our Future Destiny. “See what unearthly love the Father hath given us, in order that we may be styled ‘children of God’; and so we are. It is for this reason that the world doth not recognise us, because it did not recognise Him. Beloved, now are we children of God, and it was not yet manifested what we shall be. We know that, if it be manifested, we shall be like Him, because we shall see Him even as He is. And every one that hath this hope resting on Him purifieth himself even as the Lord is pure.”

Verse 2
1 John 3:2. Having spoken of our present dignity, the Apostle goes on to speak of our future destiny. The Incarnation manifested our standing as children of God, but “it was not yet manifested what we shall be”. The aorist ἐφανερώθη (cf. ἔγνω in previous verse) refers to the historic manifestation in Jesus Christ. The N.T. says nothing definite about the nature of our future glory. With our present faculties we cannot conceive it. It must be experienced to be understood. Jesus simply assures us of the felicity of the Father’s House, and bids us take His word for it (cf. John 14:2). ἐὰν φανερωθῇ, “if (cf. note on 1 John 2:28) it may be manifested,” taking up οὔπω ἐφανερώθη. This obvious connection is decisive against the rendering “if He shall be manifested” (cf. 1 John 2:28; Colossians 3:4). ὅτι, κ. τ. λ.: What we shall be was not manifested, but this we know that we shall be like Him. And how do we know it? From His promise that “we shall see Him even as He is” (cf. John 17:24). The argument is two-fold: (1) Vision of God implies likeness to Him in character and affection (cf. Matthew 5:8); (2) the vision of God transfigures (cf. 2 Corinthians 3:18), even in this life.

“Ah! the Master is so fair,

His smile so sweet to banished men,

That they who meet it unaware

Can never rest on earth again.”

And how will it be when we “see Him face to face” (1 Corinthians 13:12)? St. Augustine expresses much of the Apostle’s thought in a beautiful sentence: “Tota vita Christiani boni sanctum desiderium est”.

Verse 3
1 John 3:3. The duty which our destiny imposes. ἐπʼ αὐτῷ, “resting on Him,” i.e., on God as Father. Cf. Luke 5:5 : ἐπὶ τῷ ῥήματί σου, “relying on Thy word”. ἐκεῖνος, Christ; see note on 1 John 2:6. ἁγνός also proves that the reference is to Christ. As distinguished from ἅγιος, which implies absolute and essential purity, it denotes purity maintained with effort and fearfulness amid defilements and allurements, especially carnal. Cf. Plat. Def.: ἁγνεία εὐλάβεια τῶν πρὸς τοὺς θεούς ἁμαρτημάτων· τῆς θεοῦ τιμῆς κατὰ φύσιν θεραπεία. Suid.: ἐπίτασις σωφροσύνης. God is called ἅγιος but never ἁγνός. Christ is ἁγνός because of His human experience. The duty of every one in view of his appearing before God, his presentation to the King, is ἁγνίζειν ἑαυτόν, like the worshippers before the Feast (John 11:55), like the people before the Lord’s manifestation at Sinai (Exodus 19:10-11, LXX). It is his own work, not God’s, or rather it is his and God’s. Cf. Philippians 2:12-13. Aug.: “Videte quemadmodum non abstulit liberum arbitrium, ut diceret, castificat semetipsum. Quis nos castificat nisi Deus? Sed Deus te nolentem non castificat. Ergo quod adjungis voluntatem tuam Deo, castificas teipsum.”

Verse 4
1 John 3:4. ὁ ποι. τὴν ἁμ., the converse of ὁ ποι. τὴν δικ. (1 John 2:29). νόμος, the revelation of God’s will, the Father’s requirement of His children, an expression of the true law of their nature, ἡ ἁμ. ἐστ. ἡ ἀν.: the article in both subject and predicate make “sin” and “lawlessness” convertible and co-extensive terms.

Verses 4-8
1 John 3:4-8. The Incompatibility of Sonship with Continuance in Sin.

Verses 4-12
1 John 3:4-12. The Obligation of our Dignity as Children of God. “Every one that doeth sin doeth also lawlessness; and sin is lawlessness. And ye know that He was manifested that He might take away the sins; and sin in Him there is not. Every one that abideth in Him doth not keep sinning; every one that keepeth sinning hath not seen Him nor got to know Him. Little children, let no one lead you astray: he that doeth righteousness is righteous, even as He is righteous; he that doeth sin is of the Devil, because from the beginning the Devil keepeth sinning. To this end was the Son of God manifested, that He might undo the works of the Devil. Every one that hath been begotten of God doeth not sin, because His seed in him abideth; and he cannot keep sinning, because of God he hath been begotten. Herein are manifest the children of God and the children of the Devil: every one that doeth not righteousness is not of God, and he that loveth not his brother. Because this is the message which ye heard from the beginning, that we love one another. Not as Cain was of the Evil One and slew his brother. And wherefore did he slay him? Because his works were evil, but his brother’s righteous.”

Verse 5
1 John 3:5. The purpose of the Incarnation was to “take away the sins”—atone for the sins of the past and prevent sins in the future, αἴρειν, properly “lift up and carry away” (cf. Mark 6:29; John 2:16), but the idea of expiation is involved since it is “the Lamb of God” that “taketh away the sins”. ἐκεῖνος, see note on 1 John 2:6. ἁμαρτία, “sin,” i.e. the sinful principle: see note on 1 John 1:8.

Verse 6
1 John 3:6. This seems a stark contradiction of 1 John 1:8 to 1 John 2:2. (1) St. Augustine first limits the statement: “In quantum in ipso manet, in tantum non peccat,” and then narrows the idea of “sin” by defining it as “not loving one’s brother” (1 John 3:10). (2) St. Bernard (De Nat. et Dign. Am. Div. vi.) compares Romans 7:17; Romans 7:20 : “secundum hoc quod natus est ex Deo, id est secundum interioris hominis rationem, in tantum non peccat, in quantum peccatum quod corpus mortis foris operatur, odit potius quam approbat, semine spiritualis nativitatis quo ex Deo natus est eum interius conservante”. (3) Romanists limit “sin” to “mortal sin”. (4) Many commentators say that St. John is thinking only of the ideal. All these simply explain away the emphatic declaration. There is really no contradiction, and the Apostle’s meaning appears when account is taken of the terms he employs with accurate precision. In the earlier passage he says that there is indwelling sin in the believer. The sinful principle ( ἁμαρτία) remains, and it manifests its presence by lapses from holiness—occasional sins, definite, isolated acts of sin. This is the force ot the aorists, ἁμάρτητε, ἁμάρτῃ in 1 John 2:1. Here he uses the present ἁμαρτάνειν (varied by ποιεῖν τὴν ἁμαρτίαν) with the implication of continuance in sin. The distinction between present and aorist is well exemplified by Matt. 6 11: δὸς σήμερον as contrasted with Luke 11:3 : δίδου τὸ καθʼ ἡμέραν, and Matthew 14:22 : ἐμβῆναι … καὶ προάγειν. The distinction was obvious to St. John’s Greek readers, and they would feel no difficulty when he said, on the one hand: ἐάν τις ἁμάρτῃ, παράκλητον ἔχομεν, and, on the other: πᾶς ὁ ἁμαρτάνων οὐχ ἑώρακεν αὐτόν. The believer may fall into sin but he will not walk in it. “Hath not seen Him,” because he is “in the darkness” (cf. 1 John 1:5-7).

Verse 7
1 John 3:7. An affectionate warning against Nicolaitan Antinomianism (cf. note on 1 John 1:6-7). The Apostle cuts away vain pretences by a sharp principle: a righteous character expresses itself in righteous conduct. Christ ( ἐκεῖνος) is the type. He was “the Son of God,” and if we are “children of God,” we must be like Him.

Verse 8
1 John 3:8. ὁ ποι. τὴν ἁμ., an emphatic and interpretative variation of ὁ ἁμαρτάνων—“he that makes sin his business or practice”. ἐκ of parentage (cf. 1 John 3:9); “hoc est, ex patre diabolo” (Clem. Alex.). ἀπʼ ἀρχ., a vague phrase. In 1 John 1:1 “ere time began”; in 1 John 2:7, 1 John 3:11,“from the beginning of your Christian life”. Here “from the beginning of his diabolic career”; “a quo peccare cœpit incontrovertibiliter in peccando perseverans” (Clem. Alex.). λύσῃ, “loose,” metaphorically of “loosening a bond,” “relaxing an obligation” (Matthew 5:19; John 5:18), “pulling to pieces” (John 2:19).

Verse 9
1 John 3:9. The Reason of the Impossibility of a Child of God continuing in Sin. The germ of the divine life has been implanted in our souls, and it grows—a gradual process and subject to occasional retardations, yet sure, attaining at length to full fruition. The believer’s lapses into sin are like the mischances of the weather which hinder the seed’s growth. The growth of a living seed may be checked temporarily; if there be no growth, there is no life. This is the distinction between ἐάν τις ἁμάρτῃ and ὁ ἁμαρτάνων. Alexander in Speaker’s Comm. understands: “His seed,” i.e., whosoever is born of God (cf. Isaiah 53:10; Isaiah 66:22), “abideth in Him,” i.e., in God. This is Pauline but not Johannine. “He cannot keep sinning,” as the seed cannot cease growing.

Verse 10
1 John 3:10. The Apostle reiterates the “old commandment” (1 John 2:7-11) as not only the paramount duty of believers but the evidence of their divine sonship. He has said that the evidence lies in “doing righteousness,” and now he defines ποιεῖν δικαιοσύνην as ἀγαπᾶν τὸν ἀδελφὸν αὐτοῦ. See note on 1 John 2:9. The “righteousness” of the Pharisees consisted in ritual observance, that of Jesus in love. δίκαιος had the meaning “kind,” “sweetly reasonable”. See Hatch, Ess. in Bib. Gk., p. 50 ff. On Matthew 1:19 St. Chrysostom remarks: δίκαιον ἐνταῦθα τὸν ἐνάρετον ἐν ἅπασι λέγει. ἔστι μὲν γὰρ δικαιοσύνη καὶ τὸ μὴ πλεονεκτεῖν· ἔστι δὲ καὶ ἡ καθόλου ἀρετή.… δίκαιος οὖν ὢν, τούτεστι χρηστὸς καὶ ἐπιεικής.

Verses 10-12
1 John 3:10-12. The Evidence of Divine Sonship, viz., Human Brotherhood.

Verse 11
1 John 3:11. ἵνα ecbatic, expressing not the aim but simply the substance of the message. Cf. John 17:3. See Moulton’s Gram. of N.T. Gk., p. 206; Moulton’s Winer, p. 425.

Verse 12
1 John 3:12. οὐ καθὼς, κ. τ. λ., a loose, almost ungrammatical expression, analogous to John 6:58. Were there no οὐ, 1 John 3:11 might be regarded as a parenthesis: “he that loveth not his brother, even as Cain was, etc.”. The phrase is elliptical: “We must not hate our brethren, even as Cain was, etc.”. τοῦ πον., see note on 1 John 2:18. ἔσφαξεν, a strong word, “slaughtered,” “butchered,” properly by cutting the throat (jugulare), like an ox in the shambles.

Verse 13
1 John 3:13. It is natural that the world (see notes on 1 John 2:15, 1 John 3:1) should hate those whose lives contradict its maxims and condemn its practices. St. John frequently addresses his readers as τεκνία and ἀγαπητοί, here only as ἀδελφοί. The term suits the context, where he enforces love of the brethren. It is no wonder if the world hate us, and its judgment is not decisive. Nevertheless our business is not to be hated by the world, but to commend Jesus to it and win it. We must not impute to the world’s hostility to goodness the consequences of our own unamiability or tactlessness. “It is not martyrdom to pay bills that one has run into one’s self” (Geo. Eliot).

Verses 13-24
1 John 3:13-24. The Secret of Assurance. “Wonder not, brethren, if the world hateth you. We know that we have migrated out of the domain of death into the domain of life, because we love the brethren. He that loveth not abideth in the domain of death. Everyone that hateth his brother is a murderer, and ye know that every murderer hath not life eternal abiding in him. Herein have we got to know love, because He laid down His life for us; and we are bound to lay down our lives for the brethren. But whosoever hath the world’s goods, and beholdeth his brother in need, and locketh up his compassion from him, how doth the love of God abide in him? Little children, let us not love with word nor with the tongue, but in deed and truth. Herein shall we get to know that we are of the Truth, and in His presence shall assure our heart, whereinsoever our heart may condemn us, because greater is God than our heart, and He readeth everything. Beloved, if the heart condemn not, we have boldness toward God, and whatever we ask we receive from Him, because we observe His commandments and do the things that are pleasing in His sight. And this is His commandment, that we believe the name of His Son Jesus Christ and love one another, even as He gave a commandment to us. And he that observeth His commandments in Him abideth and He in him; and herein we get to know that He abideth in us—from the Spirit which He gave us.”

Verse 14
1 John 3:14. ἡμεῖς emphatic: “Whatever the world may say, we know”. The test is not its hatred but our love. μεταβεβήκαμεν, “have migrated”. The word is used of transition from one place to another (John 7:3; John 13:1), of passing from one form of government to another (Plat. Rep. 550 D), of the transmigration of souls (Luc. Gall. 4).

Verse 15
1 John 3:15. An echo of the teaching of Jesus. See Matthew 5:21-22 and cf. Smith, The Days of His Flesh, pp. 96–98.

Verse 16
1 John 3:16. τὴν ἀγάπην, “the thing called ‘love’ ”. The love of God in Christ Jesus our Lord is the perfect type. Till the world saw that, it never knew what love is. ἐκεῖνος, Christ; see note on 1 John 2:6. ἡμεῖς emphatic, “we on our part”. ὀφείλομεν, see note on 1 John 2:6.

Verse 17
1 John 3:17. Love must be practical. It is easy to “lay down one’s life”: martyrdom is heroic and exhilarating; the difficulty lies in doing the little things, facing day by day the petty sacrifices and self-denials which no one notices and no one applauds. τόν βίον τοῦ κόσμου, “the livelihood of the world”; see note on 1 John 2:16. θεωρῇ, of a moving spectacle; cf. Matthew 27:55. κλείσῃ, schliesst: the metaphor is locking the chamber of the heart instead of flinging it wide open and lavishing its treasures. σπλάγχνα, רַתְֽמִים, viscera, “the inward parts,” viewed by the ancients as the seat of the affections. Cf. Colossians 3:12 : σπλάγχνα οἰκτιρμοῦ. ἡ ἀγ. τ. θ., “love for God” (objective genitive), inspired by and answering to the love which God feels (subjective genitive). Cf. note on 1 John 2:5.

Verse 18
1 John 3:18. Observe the transition from instrumental dative to preposition ἐν: “not with word and the tongue but in the midst of deed and truth”—not in empty air but amid tangible realities. Cf. Bunyan, Good News: “Practical love is best. Many love Christ with nothing but the lick of the tongue.” Sheridan, Sch. for Scand. v. i.: “He appears to have as much speculative benevolence as any private gentleman in the kingdom, though he is seldom so sensual as to indulge himself in the exercise of it”.

Verse 19-20
1 John 3:19-20. A crux interpretum. Read τὴν καρδίαν ἡμῶν ὅ, τι ἐάν (i.e. ἄν), and take the subsequent ὅτι as “because”. The foregoing exhortation may have awakened a misgiving in our minds: “Am I loving as I ought?” Our failures in duty and service rise up before us, and “our heart condemns us”. So the Apostle furnishes a grand reassurance: “Herein shall we get to know that we are of the Truth, and in His presence shall assure our heart, whereinsoever our heart may condemn us, because, etc.”. The reassurance is two-fold: (1) The worst that is in us is known to God (cf. Aug.: Cor tuum abscondis ab homine; a Deo absconde si potes), and still He cares for us and desires us. Our discovery has been an open secret to Him all along. (2) He “readeth everything”—sees the deepest things, and these are the real things. This is the true test of a man: Is the deepest that is in him the best? Is he better than he seems? His failures lie on the surface: is there a desire for goodness deep down in his soul? Is he glad to escape from superficial judgments and be judged by God who “readeth everything,” who sees “with larger other eyes than ours, to make allowance for us all”? Cf. F. W. Robertson, Lett. lvi.: “I remember an anecdote of Thomas Scott having said to his curate, who was rather agitated on having to preach before him, ‘Well, sir, why should you be afraid before me, when you are not afraid before God?’ But how very easy it was to answer! He had only to say, God is not jealous, nor envious, nor censorious; besides, God can make allowances”. So Browning:—

“Thoughts hardly to be packed

Into a narrow act,

Fancies that broke through language and escaped;

All I could never be,

All, men ignored in me,

This, I was worth to God, whose wheel the pitcher shaped.”

ἔμπροσθεν αὐτοῦ, and what matter how we appear ἔμπροσθεν τῶν ἀνθρώπων (Matthew 6:1.)? πείσομεν, “persuade,’ i.e. pacify, win the confidence, soothe the alarm, of our heart. Cf. Matthew 28:14. Otherwise: “we shall persuade our heart … that greater is God”. But how can love for the brethren yield this inference? γινώσκει πάντα, “readeth every secret”. Cf. John 2:25. A quite different and less satisfying sense is got by punctuating τὴν καρδίαν ἡμῶν. ὅτι ἐάν, κ. τ. λ. The second ὅτι is then a difficulty and has been dealt with in three ways: (1) It has been ignored as redundant: “For if our heart condemn us, God is greater, etc.” (A.V. fortified by the omission of the participle in some inferior MSS.). (2) An ellipse has been assumed—either of the substantive verb: “because if our heart condemns us, (it is) because God, etc.” (Alford), or of δῆλον (Field, who compares 1 Timothy 6:7): “it is plain that God, etc.” (3) ὅτι has been conjecturally emended into ἔτι (Steph., Bez.): “still greater is God, etc.”.

Verse 21-22
1 John 3:21-22. παρρησίαν, see note on 1 John 2:28. ὃ ἐὰν αἰτῶμεν λαμβάνομεν, though not always in the form we expect or desire; the answer may be different from but it is always better than our prayer. St. Augustine draws a distinction between the hearing of prayer “ad salutem” and “ad voluntatem,” comparing the experience of St. Paul (2 Corinthians 12:7-9): “Rogasti, clamasti, terclamasti: ipsum semel quod clamasti audivi, non averti aures meas a te; novi quid faciam; tu vis auferri medicamentum quo ureris; ego novi infirmitatem qua gravaris. Ergo iste ad salutem exauditus est, ad voluntatem non est exauditus.… Tu morbum confitearis, ille medicamentum adhibeat.” Cf. Juan de Avila: “Go to prayer rather to hearken than to speak. Bend humbly and lovingly before God, expecting.” τηροῦμεν, see note on 1 John 2:3.

Verse 23
1 John 3:23. Cf. our Lord’s summary of the commandments in Matthew 22:34-40 = Mark 12:28-31, and observe the apostolic narrowing of τὸν πλησίον σου (cf. Luke 10:29-37) to ἀλλήλους, i.e. τούς ἀδελφούς (see note on 1 John 2:9). τῷ ὀνόματι, see note on 1 John 2:12.

Verse 24
1 John 3:24. τὰς ἐντ. αὐτ., “the commandments of God,” resuming 1 John 3:22. Cf. 1 John 4:15. ἐκ, the assurance is begotten of the Spirit; see note on 1 John 2:21. οὗ for ὅ, by attraction to the case of the antecedent (cf. Luke 2:20; Revelation 18:6). ἔδωκεν, “gave,” i.e., when first we believed. For the thought cf. 2 Corinthians 1:21-22; Ephesians 1:13-14; also Romans 8:15-16.

04 Chapter 4 
Verses 1-6
1 John 4:1-6. The Spirit of Truth and the Spirit of Error. “Beloved, believe not every spirit, but prove the spirits, whether they are from God; because many false prophets have gone forth into the world. Herein ye get to know the Spirit of God: every spirit which confesseth Jesus as Christ come in flesh, is from God; and every spirit which confesseth not Jesus, is not from God. And this is the spirit of the Antichrist, whereof ye heard that it is coming, and now it is in the world already. Ye are from God, little children, and have conquered them, because greater is He that is in you than he that is in the world. They are from the world; therefore from the world they talk, and the world hearkeneth to them. We are from God; he that is getting to know God hearkeneth to us; one who is not from God, hearkeneth not to us. From this we get to know the Spirit of Truth and the spirit of error.”

1. The Apostle has just said that the Spirit begets in us the assurance that God abideth in us. And this suggests a warning. The Cerinthian heresy also had much to say about “the spirit”. It boasted a larger spirituality. Starting with the philosophical postulate of an irreconcilable antagonism between matter and spirit, it denied the possibility of the Incarnation and drew a distinction between Jesus and the Christ (see Introd., p. 157). Its spirit was not “the Spirit of Truth” but “a spirit of error,” and thus the necessity arises of “proving the spirits”. δοκιμάζειν, of “proving” or “testing” a coin ( νόμισμα). If it stood the test, it was δόκιμον (cf. 2 Corinthians 10:18); if it was found counterfeit ( κίβδηλον), it was ἀφόκιμον (cf. 1 Corinthians 9:27; 2 Corinthians 13:5-7). Cf. Jeremiah 6:30 LXX: ἀργύριον ἀποδεδοκιμασμένον … ὅτι ἀπεδοκίμασεν αὐτοὺς κύριος. ἐκ, here of commission, not parentage; “from God,” as His messengers. Cf. John 1:24; John 18:3; Soph., O.C., 735–737: ἀπεστάλην … οὐκ ἐξ ἑνὸς στείλαντος. πολλοί: Cerinthus had a large following. ἐξεληλ. εἰς τ. κόσμ., a monstrous reversal of John 17:18. They went forth from the Church into the world not to win but to deceive it.

2. The Test of the Spirits. γινώσκετε, as in 1 John 2:29, may be either indicat. (“ye recognise”) or, like πιστεύετε, δοκιμάζετε, imperat. (“recognise”). The former seems preferable. ὁμολογεῖ ἰησοῦν χριστὸν ἐν σαρκὶ ἐληλυθότα, “confesseth Jesus as Christ come in flesh,” an accurate definition of the doctrine which the Cerinthian heresy denied. The argument is destroyed by the false variant ἐληλυθέναι, “confesseth that Jesus Christ hath come,” confitetur Jesum Christum in carne venisse (Vulg.)

Verse 3
1 John 4:3. The Test negatively expressed. Omit χριστὸν ἐν σαρκὶ ἐληλυθότα. τὸν ἰησοῦν, “the aforementioned Jesus,” “jesus as thus described”. μή makes the statement hypothetical: “every spirit, if such there be, which doth not confess”. The variant λύει τὸν ἰησοῦν, solvit Jesum (Vulg., Aug.), “dissolveth” or “severeth Jesus,” i.e., separates the divinity and the humanity, aptly defines the Cerinthian heresy. It was much appealed to in later days against Nestorius. The ecclesiastical historian Socrates (see crit. note) says it was the primitive reading, and was altered by “those who wished to separate the deity from the man of the Incarnation”. St. Augustine, defining heresy as schism due to lack of brotherly love, comments: “Ille venit colligere, tu venis solvere. Distringere vis membra Christi. Quomodo non negas Christum in carne venisse, qui disrumpis Ecclesiam Dei, quam ille congregavit? “On the Antichrist see note on 1 John 2:18. ὃ ἀκηκόατε ὅτι ἔρχεται, “which ye have heard that it is coming”—the regular Greek idiom. Cf. Luke 4:34 : οἶδά σε τίς εἶ.

Verse 4
1 John 4:4. ὑμεῖς emphatic (cf. 1 John 2:20; 1 John 2:27, 1 John 3:14), as contrasted with the deluded world. The faithful are God’s delegates ( ἐκ), bearing their Master’s commission and continuing His warfare (John 20:21), and they have shared His victory ( νενικήκατε). αὐτοὺς, i.e., the false prophets (1 John 4:1). Eum (Vulg.); “Quem nisi Antichristum?” (Aug.). ὁ ἐν ὑμῖν, i.e., God (cf. 1 John 3:24); ὁ ἐν τῷ κόσμῳ, i.e., ὁ ἄρχων τοῦ κόσμου τούτου (John 12:31; John 14:30).

Verse 5
1 John 4:5. αὐτοὶ (as opposed to ὑμεῖς) ἐκ τοῦ κόσμου εἰσίν, as its delegates, messengers, representatives, and as such ἐκ τοῦ κόσμου λαλοῦσιν. λαλεῖν, not “speak” ( λέγειν), but “talk,” with a suggestion of prating (cf. John 4:42). ἀκούειν takes accus. of the thing heard, genit. of the person from whom it is heard. Cf. Luke 5:1; Acts 1:4 (where both are combined). The world listens to those who speak its own language.

Verse 6
1 John 4:6. Conversely, those who are getting to know God, understand the language of His messengers and listen to it. ἐκ τούτου, i.e, from their hearkening or not hearkening. Men’s attitude to the message of the Incarnate Saviour ranks them on this side or on that—on God’s side or the world’s. Of course St. John does not ignore St. Paul’s ἀληθεύοντες ἐν ἀγάπῃ (Ephesians 4:15). The message may be the truth and be rejected, not because of the hearers’ worldliness, but because it is wrongly delivered—not graciously and winsomely. Cf. Rowland Hill’s anecdote of the preaching barber who had made a wig for one of his hearers—badly made and nearly double the usual price. When anything particularly profitable escaped the lips of the preacher, the hearer would observe to himself: “Excellent! This should touch my heart; but oh, the wig!” τῆς ἀληθείας see note on 1 John 1:8. τὸ πν. τῆς πλάνης, “the spirit that leadeth astray”.

Verse 7
1 John 4:7. St. John reiterates the “old commandment” (1 John 2:7-11). It is so all-important that he cares not though his readers be tired of hearing it. Cf. the anecdote which St. Jerome relates on Galatians 6:10 : “Beatus Joannes Evangelista cum Ephesi moraretur usque ad ultimam senectutem, et vix inter discipulorum manus ad Ecclesiam deferretur, nec posset in plura vocem verba contexere, nihil aliud per singulas solebat proferre collectas nisi hoc: Filioli, diligite alterutrum. Tandem discipuli et fratres qui aderant, tædio affecti quod eadem semper audi-rent, dixerunt: Magister, quare semper hoc loqueris? Qui respondit dignam Joanne sententiam: Quia præceptum Domini est, et si solum fiat, sufficit.” Love is the divine nature, and those who love have been made partakers of the divine nature (2 Peter 1:4); and by the practice of love they “get to know God” more and more.

Verses 7-21
1 John 4:7-21. The Blessedness of Love. “Beloved, let us love one another, because love is of God, and every one that loveth of God hath been begotten and is getting to know God. He that loveth not did not get to know God, because God is love. Herein was manifested the love of God in us, because His Son, His only-begotten, hath God commissioned into the world, that we may get life through Him. Herein is the love, not that we have loved God, but that He loved us and commissioned His Son as a propitiation for our sins.

“Beloved, if it was thus that God loved us, we also are bound to love one another. God—no one hath ever yet beheld Him: if we love one another, God abideth in us and His love is perfected in us. Herein we get to know that we abide in Him and He in us, because of His Spirit He hath given us. And we have beheld and testify that the Father hath commissioned the Son as Saviour of the world. Whosoever confesseth that Jesus is the Son of God, God in him abideth and he in God. And we have got to know and have believed the love which God hath in us.

“God is love, and he that abideth in love in God abideth, and God in him abideth. Herein hath love been perfected with us—so that we may have boldness in the Day of Judgment—because, even as He is, we also are in this world. Fear there is not in love, but the perfect love casteth out fear, because fear hath punishment; and he that feareth hath not been perfected in love. We love because He first loved us. If one say, ‘I love God,’ and hate his brother, he is a liar. For he that loveth not his brother whom he hath seen, God whom he hath not seen, he cannot love. And this commandment have we from Him, that he that loveth God love also his brother.”

Verse 8
1 John 4:8. Conversely, a stranger to love is a stranger to God. οὐκ ἔγνω, “did not get to know,” i.e., at the initial crisis of conversion. On μὴ see note on 1 John 2:4.

Verse 9
1 John 4:9. The Incarnation is a manifestation of the love of God because it is a manifestation of the divine nature, and the divine nature is love. ἐν ἡμῖν, “in our souls”—an inward experience. Cf. Galatians 1:16 : ἀποκαλύψαι τὸν υἱὸν αὐτοῦ ἐν ἐμοί. μονογενῆ, cf. Luke 7:12; Luke 8:42; Luke 9:38. St. John applies the term exclusively to Jesus. It carries the idea of preciousness; cf. LXX Psalms 22:20; Psalms 35:17, where יְחִידָתִי, “my dear life,” is rendered τὴν μονογενῆ μου. ἀπέσταλκεν. “hath sent as an ἀπόστολος” (cf. Hebrews 3:1). An apostle is not simply nuntius, but nuntius vices mittentis gerens. Cf. Bab. Ber. 34, 2: “Apostolus cujusvis est sicut ipse a quo deputatur”. The perf. is used here because the influence of the Incarnation is permanent. ζήσωμεν, ingressive or inceptive aor. Cf. Luke 15:24; Luke 15:32; Revelation 20:4-5. ἵνα ζήσωμεν reconciles ἐφανερώθη ἡ ἀγάπη with ἡ ζωὴ ἐφανερώθη (1 John 1:2). The Incarnation manifested the love of God, and the love was manifested that we might get life. Eternal Life is not future but present: we get it here and now. Cf. John 17:3. Amiel: “The eternal life is not the future life; it is life in harmony with the true order of things—life in God”.

Verse 10
1 John 4:10. The love which proves us children of God is not native to our hearts. It is inspired by the amazing love of God manifested in the Incarnation—the infinite Sacrifice of His Son’s life and death. Aug.: “Non illum dileximus prius: nam ad hoc nos dilexit, ut diligamus eum.” ἀπέστειλεν: the aor. is used here because the Incarnation is regarded as a distinct event, a historic landmark.

Having inculcated love, the Apostle indicates two incentives thereto: (1) God’s love for us imposes on us a moral obligation to love one another (1 John 4:11-16 a); (2) If we have love in our hearts, fear is cast out (1 John 4:16-18).

Verse 11
1 John 4:11. Here, as in John 3:16, οὕτως may denote either the extent or the manner of God’s love—“to such an extent,” going such a length (cf. Romans 8:32); “in such a manner,” righteously, not by a facile amnesty but by a propitiation. ὀφείλομεν: see note on 1 John 2:6. Noblesse oblige. If we are God’s children, we must have our Father’s spirit. Cf. Matthew 5:44-48. Thus we requite His love. Aug.: “Petre, inquit, amas me? Et ille dixit: Amo. Pasce oves meas” (John 21:15-17).

Verse 12
1 John 4:12. “God—no one hath ever yet beheld Him”. By and by “we shall see Him even as He is” (1 John 3:2), but even now, if we love, we are no strangers to Him: He abides and works in us. τετελειωμένη, “carried to its end”; see note on 1 John 2:5.

Verse 13
1 John 4:13. Cf. 1 John 3:24. The argument is that God would not have granted us this priceless gift if he were not in intimate relation with us and had not a steadfast purpose of grace toward us.

Verse 14
1 John 4:14. The apostolic testimony (cf. 1 John 1:1-3). ἡμεῖς, either the editorial “we” or “I and the rest of the Apostles who were eye-witnesses”. ἀπέσταλκεν, see note on 1 John 4:9.

Verse 15
1 John 4:15. ὁμολογήσῃ, aor. of a definite confession born of persuasion. Such a conviction implies fellowship with God.

Verse 16
1 John 4:16. ἡμεῖς, here “you and I,” we believers. Observe the three stages: (1) “get to know” ( γινώσκειν), (2) “believe” ( πιστεύειν), (3) “confess” ( ὁμολογεῖν). ἐν ἡμῖν, see note on 1 John 4:9.

Another incentive to love: it casts out fear. τῇ ἀγάπῃ, “the love just mentioned”. Cf. τὸν φόβον, ὁ φόβος (1 John 4:18).

Verse 17
1 John 4:17. τετελείωται, cf. 1 John 4:12. μεθʼ ἡμῶν: love is a heavenly visitant sojourning with us and claiming observance. Love has been “carried to its end” when we are like Jesus, His visible representatives. ὅτι resumes ἐν τούτῳ, ἵνα … κρίσεως being parenthetical: “herein … because” (1 John 3:16, 1 John 4:9-10). παρρησίαν, see note on 1 John 2:28. ἐκεῖνος, see note on 1 John 2:6. ἐστιν, “is,” not ἧν, “was”. Jesus is in the world unseen, and our office is to make Him visible. We are to Him what He was to the Father in the days of His flesh—“Dei inaspecti aspectabilis imago”.

Verse 18
1 John 4:18. Bern.: “Amor reverentiam nescit”. φόβος, the opposite of παρρησία. κόλασιν ἔχει, “implies punishment,” the portion of slaves. The portion of slaves is punishment ( κόλασις) and their spirit fear; the portion of sons is chastisement ( παιδεία) and their spirit boldness ( παρρησία). Cf. Hebrews 12:7, Clem. Alex.: “Perfectio fidelis hominis caritas est”. Aug.: “Major charitas, minor timor; minor charitas, major timor”. Bengel has here one of his untranslatable comments: “Varius hominum status: sine timore et amore; cum timore sine amore; cum timore et amore; sine timore cum amore”.

Verse 19
1 John 4:19. ἀγαπῶμεν has no accus. The thought is that the amazing love of God in Christ is the inspiration of all the love that stirs in our hearts. It awakens within us an answering love—a grateful love for Him manifesting itself in love for our brethren (cf. 1 John 4:11). The insertion of αὐτόν is a clumsy and unnecessary gloss. Neither should οὖν be inserted and ἀγαπῶμεν taken as hortat. subjunctive. Vulg.: “Nos ergo diligamus Deum, quoniam Deus prior dilexit nos”.

Verse 20
1 John 4:20. Lest the vagueness of the objectless ἀγαπῶμεν encourage false security, St. John reiterates the old test: Love for the invisible Father is manifested in love for the brother by our side, the image of the Father. Cf. Whittier:—

“Not thine the bigot’s partial plea,

Nor thine the zealot’s ban;

Thou well canst spare a love of thee

Which ends in hate of man”.

ψεύστης, see note on 1 John 1:6.

Verse 21
1 John 4:21. The Old Commandment. Cf. 1 John 2:7-11.

05 Chapter 5 

Verse 1-2
1 John 5:1-2. A reiteration of the doctrine that love for God = love for the brethren. Where either is, the other is also. Love for God is the inner principle, love for the brethren its outward manifestation. The argument is “an irregular Sorites” (Plummer):—

Every one that hath faith in the Incarnation is a child of God;

Every child of God loves the Father;

...every one that hath faith in the Incarnation loves God.

Every one that hath faith in the Incarnation loves God;

Every one that loves God loves the children of God;

...every one that hath faith in the Incarnation loves the children of God.

These are the two commandments of God, the fundamental and all-embracing Christian duties—love God and love the brotherhood. And faith in the Incarnation ( ὅτι ἰησοῦς ἐστιν ὁ χριστός) is an inspiration for both.

πιστεύων corresponds to πίστις (1 John 5:4). The lack of a similar correspondence in English is felt here as in many other passages (e.g., Matthew 8:10; Matthew 8:13; Matthew 9:28-29). Latin is similarly defective: “omnis qui credit,” “fides nostra”.

Verses 1-5
1 John 5:1-5. What makes the Commandments of God easy. “Every one that hath faith that Jesus is the Christ hath been begotten of God; and every one that loveth Him that begat loveth him that hath been begotten of Him. Herein we get to know that we love the children of God, whenever we love God, and do His commandments. For this is the love of God, that we should observe His commandments; and His commandments are not heavy, because everything that hath been begotten of God conquereth the world. And this is the conquest that conquered the world—our faith. Who is he that conquereth the world but he that hath faith that Jesus is the Son of God?”

Verse 3
1 John 5:3. ἡ ἀγ. τ. θεοῦ, here objective genitive; contrast 1 John 2:5. ἴνα ecbatic (see Moulton’s Gram. of N.T. Gk., i. pp. 206–9), where the classical idiom would require τὸ ἡμᾶς τηρεῖν. Cf. John 17:3; Luke 1:43. τὰς ἐντ., the two commandments—“love God” and “love one another” (cf. 1 John 3:23, where see note; 1 John 4:21). καὶ αἱ ἐντ., κ. τ. λ.: cf. Herm. Past. M. 12:4, §4: οἱ δὲ ἐπὶ τοῖς χείλεσιν ἔχοντες τὸν κύριον, τὴν δὲ καρδίαν αὐτῶν πεπωρωμένην, καὶ μακρὰν ὄντες ἀπὸ τοῦ κυρίου, ἐκείνοις αἱ ἐντολαὶ αὗται σκληραί εἰσι καὶ δύσβατοι. Aug. In Joan. Ev. Tract, 48:1: “Nostis enim qui amat non laborat. Omnis enim labor non amantibus gravis est.”

Verse 4
1 John 5:4. The reason why “His commandments are not heavy”. Punctuate οὐκ εἰσίν, ὅτι πᾶν, κ. τ. λ. The neut. ( πᾶν τὸ γεγ.) expresses the universality of the principle, “drückt die unbedingte Allgemeinheit noch stärker aus als ‘Jeder, der aus Gott geboren ist’ ” (Rothe). Cf. John 3:6. τὸν κόσμον, the sum of all the forces antagonistic to the spiritual life. “Our faith” conquers the world by clinging to the eternal realities. “Every common day, he who would be a live child of the living has to fight the God-denying look of things, to believe that, in spite of their look, they are God’s, and God is in them, and working his saving will in them” (Geo. MacDonald, Castle Warlock, xli.). St. John says first “is conquering” ( νικᾷ) because the fight is in progress, then “that conquered” ( ἡ νικήσασα) because the triumph is assured.

Verse 5
1 John 5:5. St. John says: “Everything that hath been begotten of God conquereth the world”. But he has already said: “Every one that hath faith that Jesus is the Christ hath been begotten of God” (1 John 5:1). So now he asks: “Who is he that conquereth the world but he that hath faith that Jesus is the Son of God?” (“Son of God” being synonymous with “Christ,” i.e., “Messiah”. Cf. John 11:27; John 20:31). His doctrine therefore is that faith in the Incarnation, believing apprehension of the wonder and glory of it, makes easy the commandments of God, i.e., love to God and love to one another. The remembrance and contemplation of that amazing manifestation drive out the affection of the world and inflame the heart with heavenly love. “What else can the consideration of a compassion so great and undeserved, of a love so free and in such wise proved, of a condescension so unexpected, of a gentleness so unconquerable, of a sweetness so amazing—what, I say, can the diligent consideration of these things do but deliver utterly from every evil passion the soul of him that considers them and hale it unto them in sorrow, exceedingly affect it, and make it despise in comparison with them whatsoever can be desired only in their despite?” (Bern. De Dilig. Deo). “There is no book so efficacious towards the instructing of a man in all all virtue and in abhorrence of all sin as the Passion of the Son of God” (Juan de Avila). “Fix your eyes on your Crucified Lord, and everything will seem easy to you” (Santa Teresa).

Verse 6
1 John 5:6. οὗτος, i.e., this Jesus who is the Son of God, the Messiah whom the prophets foretold and who “came” in the fulness of the time. ὁ ἐλθών, not ὁ ἐρχόμενος. His Advent no longer an unfulfilled hope but an historic event. διά, of the pathway or vehicle of His Advent. ἰησοῦς χριστός, “Jesus Christ,” one person in opposition to the Cerinthian “dissolution” ( λύσις) of Jesus and Christ (see note on 1 John 4:3). ἐν. He not only “came through” but continued “in the water and in the blood,” i.e., His ministry comprehended both the Baptism of the Spirit and the Sacrifice for sin. Perhaps, however, the prepositions are interchangeable; cf. 2 Corinthians 6:4-8; Hebrews 9:12; Hebrews 9:25. ἡ ἀλήθ.: Jesus called Himself “the Truth” (John 14:6), and the Spirit came in His room, His alter ego (1 John 5:16-18).

Verses 6-8
1 John 5:6-8. The Threefold Testimony to the Incarnation. “This is He that came through water and blood, Jesus Christ; not in the water only, but in the water and in the blood. And it is the Spirit that testifieth, because the Spirit is the Truth. Because three are they that testify—the Spirit and the water and the blood, and the three are for the one end.”

St. John has said that faith in the Incarnation makes the commandments easy, and now the question arises: How can we be assured that the Incarnation is a fact? He adduces a threefold attestation: the Spirit, the water and the blood. His meaning is clear when it is understood that he has the Cerinthian heresy (see Introd. pp. 156 f.) in view and states his doctrine in opposition to it. Cerinthus distinguished between Jesus and the Christ. The divine Christ descended upon the human Jesus at the Baptism, i.e., He “came through water,” and left him at the Crucifixion, i.e., He did not “come through blood”. Thus redemption was excluded; all that was needed was spiritual illumination. In opposition to this St. John declares that the Eternal God was incarnate in Jesus and was manifested in the entire course of His human life, not only at His Baptism, which was His consecration to His ministry of redemption, but at His Death, which was the consummation of His infinite Sacrifice: “through water and blood, not in the water only but in the water and in the blood”.

Verse 7-8
1 John 5:7-8. The Water (the Lord’s consecrated Life) and the Blood (His sacrificial Death) are testimonies to the Incarnation, but they are insufficient. A third testimony, that of the Spirit, is needed to reveal their significance to us and bring it home to our hearts. Without His enlightenment the wonder and glory of that amazing manifestation will be hidden from us. It will be as unintelligible to us as “mathematics to a Scythian boor, and music to a camel”. τρεῖς οἱ μαρτυροῦντες, masculine though πνεῦμα, ὕδωρ, and αἷμα are all neuter, because agreeing κατὰ σύνεσιν with τὸ πνεῦμα—a testimony, the more striking because involuntary, to the personality of the Spirit. εἰς τὸ ἕν, “for the one end,” i.e. to bring us to faith in the Incarnation ( ὅτι ἰησοῦς ἐστιν ὁ υἱὸς τοῦ θεοῦ). This was the end for which St. John wrote his Gospel (John 20:31). There is no reference in the Water and the Blood either to the effusion of blood and water from the Lord’s pierced side (John 19:34) or to the two Sacraments.

Verse 9
1 John 5:9. According to the Jewish law threefold testimony was valid (Deuteronomy 19:15; cf. Matthew 18:16; John 8:17-18). Read (as in 1 John 3:20) ὅ, τι μεμαρτύηκεν, “what He hath testified concerning His Son,” i.e. the testimony of His miracles and especially His Resurrection (Romans 1:4). The variant ἥν is a marginal gloss indicating the relative ( ὄ, τι), not the conjunction ( ὄτι). The latter is incapable of satisfactory explanation. The alternatives are: (1) “Because the testimony of God is this—the fact that He hath testified,” which is meaningless and involves an abrupt variation in the use of ὄτι. (2) “Because this is the testimony of God, because, I say, He hath testified,” which is intolerable. The Apostle appeals here to his readers to be as reasonable with God as with their fellow men. Cf. Pascal: “Would the heir to an estate on finding the title-deeds say, ‘Perhaps they are false’? and would he neglect to examine them?”

Verses 9-12
1 John 5:9-12. Our attitude to the Threefold Testimony. “If we receive the testimony of men, the testimony of God is greater, because this is the testimony of God—what He hath testified concerning His Son. He that believeth in the Son of God hath the testimony in himself. He that believeth not God hath made Him a liar, because he hath not believed in the testimony which God hath testified concerning His Son. And this is the testimony, that God gave us life eternal; and this life is in His Son. He that hath the Son hath the life; he that hath not the Son of God the life hath not.”

Verse 10
1 John 5:10. A subtle and profound analysis of the exercise of soul which issues in assured faith. Three stages: (1) “Believe God” ( πιστεύειν τῷ θεῷ, credere Deo), accept His testimony concerning His Son, i.e., not simply His testimony at the Baptism (Matthew 3:17) but the historic manifestation of God in Christ, the Incarnation. God speaks not by words but by acts, and to set aside His supreme act, and all the forces which it has set in operation is to “make Him a liar” by treating His historic testimony as unworthy of credit. (2) “Believe in the Son of God” ( πιστεύειν εἰς τὸν υἱὸν τοῦ θεοῦ, credere in Filium Dei), make the believing sell-surrender which is the reasonable and inevitable consequence of contemplating the Incarnation and recognising the wonder of it. (3) The Inward Testimony ( τὴν μαρτυρίαν ἐν αὐτῷ, testimonium in seipso). “Fecisti nos ad te, et inquietum est cor nostrum donec requiescat in te” (Aug.). The love of Jesus satisfies the deepest need of our nature. When He is welcomed, the soul rises up and greets Him as “all its salvation and all its desire,” and the testimony is no longer external in history but an inward experience (cf. note on 1 John 4:9 : ἐν ἡμῖν), and therefore indubitable. These three stages are, according to the metaphor of Revelation 3:20, (1) hearing the Saviour’s voice, (2) opening the door, (3) communion.

Verse 11
1 John 5:11. The Testimony of the Incarnation. cf. 1 John 1:2. ἔδωκεν, “gave,” aorist referring to a definite historic act, the Incarnation.

Verse 12
1 John 5:12. μή with the participle does not necessarily make the case hypothetical (cf. note on 1 John 2:4). St. John would have only too many actual instances before him in those days of doctrinal unsettlement.

Verse 13
1 John 5:13. The purpose for which St. John wrote his Gospel was that we might believe in the Incarnation, and so have Eternal Life (John 20:31); the purpose of the Epistle is not merely that we may have Eternal Life by believing but that we may know that we have it. The Gospel exhibits the Son of God, the Epistle commends Him. It is a supplement to the Gospel, a personal application and appeal. ἔγραψα, “I wrote,” looking back on the accomplished risk. εἰδῆτε, “know,” not γινώσκητε, “get to know”. Full and present assurance.

Verses 13-21
1 John 5:13-21. The Epistle is finished, and the Apostle now speaks his closing words. “These things I wrote to you that ye may know that ye have eternal life, even to you that believe in the name of the Son of God. And this is the boldness which we have toward Him, that if we request anything according to His will, He hearkenetn to us. And if we know that He hearkeneth to us whatever we request, we know that we have the requests which we have made from Him. If any one see his brother sinning a sin not unto death, he shall make request, and he will give to him life, even to them that are sinning not unto death. There is a sin unto death; not concerning that do I say that he should ask. Every sort of unrighteousness is sin, and there is a sin not unto death. We know that every one that hath been begotten of God doth not keep sinning, but the Begotten of God observeth him, and the Evil One doth not lay hold on him. We know that we are of God, and the whole world lieth in the Evil One. And we know that the Son of God hath come, and hath given us understanding that we may get to know the True One; and we are in the True One, in His Son Jesus Christ. This is the True God and Life Eternal. Little children, guard yourselves from the idols.”

Verse 14
1 John 5:14. παρρησία, see note on 1 John 2:28. As distinguished from αἰτεῖν the middle αἰτεῖσθαι is to pray earnestly as with a personal interest (see Mayor’s note on James 4:3). The distinction does not appear here, since αἰτεῖν αἰτήματα (cognate accusitive) is a colourless periphrasis for αἰτεῖσθαι. A large assurance: our prayers always heard, never unanswered. Observe two limitations: (1) κατὰ τὸ θὲλημα αὐτοῦ, which does not mean that we should first ascertain His will and then pray, but that we should pray with the proviso, express or implicit, “If it be Thy will”. Matthew 26:39 is the model prayer. (2) The promise is not “He granteth it” but “He hearkeneth to us”. He answers in His own way.

Verse 15
1 John 5:15. An amplification of the second limitation. “We have our requests” not always as we pray but as we would pray were we wiser. God gives not what we ask but what we really need. cf. Shak., Ant. and Cleop. i. ii.:—

“We, ignorant of ourselves,

Beg often our own harms, which the wise powers

Deny us for our good; so find we profit,

By losing of our prayers”.

Prayer is not dictation to God but ἀνάβασις νοῦ πρὸς θεὸν καὶ αἴτησις τῶν προσηκόντων παρὰ θεοῦ (Joan. Damasc. De. Fid. Orthod., iii. 24). Clem. Alex.: “Non absolute dixit quod petierimus sed quod oportet petere’.

Verse 16
1 John 5:16. After the grand assurance that prayer is always heard, never unanswered, the Apostle specifies one kind of prayer, viz., Intercession, in the particular case of a “brother,” i.e. a fellow-believer, who has sinned. Prayer will avail for his restoration, with one reservation—that his sin be “not unto death”. The reference is to those who had been led astray by the heresy, moral and intellectual, which had invaded the churches of Asia Minor (see Introd. pp. 156 f.) They had closed their ears to the voice of Conscience and their eyes to the light of the Truth, and they were exposed to the operation of that law of Degeneration which obtains in the physical, moral, intellectual, and spiritual domains. E.g., a bodily faculty, if neglected, atrophis (cf. note on 1 John 2:11). So in the moral domain disregard of truth destroys veracity. Acts make habits, habits character. So also in the intellectual domain. Cf. Darwin to Sir J. D. Hooker, June 17, 1868: “I am glad you were at the Messiah, it is the one thing that I should like to hear again, but I daresay I should find my soul too dried up to appreciate it as in old days; and then I should feel very flat, for it is a horrid bore to feel as I constantly do, that I am a withered leaf for every subject except Science”. And so in the spiritual domain. There are two ways of killing the soul: (1) The benumbing and hardening practice of disregarding spiritual appeals and stifling spiritual impulses. Cf. Reliq. Baxter, I. i. 29 “Bridgnorth had made me resolve that I would never go among a People that had been hardened in unprofitableness under an awakening Ministry; but either to such as had never had any convincing Preacher, or to such as had profited by him”. (2) A decisive apostasy, a deliberate rejection. This was the case of those heretics. They had abcured Christ and followed Antichrist. This is what Jesus calls ἡ τοῦ πνεύματος βλασφημία (Matthew 12:31-32 = Mark 3:28-30). It inflicts a mortal wound on the man’s spiritual nature. He can never be forgiven because he can never repent. He is “in the grip of an eternal sin ( ἔνοχος αἰωνίου ἁμαρτήματος)”. Cf. Hebrews 4:4-6. This is “sin unto death”. Observe how tenderly St. John speaks: There is a fearful possibility of a man putting himself beyond the hope of restoration; but we can never tell when he has crossed the boundary. If we were sure that it was a case of “sin unto death,” then we should forbear praying; but, since we can never be sure, we should always keep on praying. So long as a man is capable of repentance, he has not sinned unto death. “Quamdiu enim veniæ relinquitur locus, mors prorsus imperium nondum occupat” (Calv.). δώσει, either (1) “he (the intercessor) will give to him (the brother),” τοῖς ἁμαρτ. being in apposition to αὐτῷ, “to him, i.e. to them that, etc.”; or (2) “He (God) will give to him (the intercessor) life for them that, etc.” The former avoids an abrupt change of subject, and the attribution to the intercessor of what God does through him is paralleled by James 5:20.

Verse 17
1 John 5:17. A gentle warning. “Principiis obsta.” Also a reassurance. “You have sinned, but not necessarily ‘unto death’.”

Verse 18
1 John 5:18. Our Security through the Guardianship of Christ. οὐχ ἁμαρτάνει, see note on 1 John 3:6. The child of God may fall into sin, but he does not continue in it; he is not under its dominion. Why? Because, though he has a malignant foe, he has also a vigilant Guardian. ὁ γεννηθεὶς ἐκ τοῦ θεοῦ, i.e., Christ. Cf. Symb. Nic.: κύριον ἰησοῦν χριστὸν, τὸν υἱὸν τοῦ θεοῦ, γεννηθέντα ἐκ τοῦ πατρὸς. As distinguished from γεγεννημένος the aor. γεννήθεις refers to the “Eternal Generation”. The rendering “he that is begotten of God (the regenerate man) keepeth himself ( ἑαυτὸν), qui genitus est ex Deo, servat seipsum (Calv.), is doubly objectionable: (1) It ignores the distinction between perf. and aor.; (2) there is no comfort in the thought that we are in our own keeping; our security is not our grip on Christ but His grip on us. Calvin feels this: “Quod Dei proprium est, ad nos transfert. Nam si quisque nostrum salutis suæ sit custos, miserum erit præsidium”. Vulg. has generatio Dei, perhaps representing a variant ἡ γέννησις τοῦ θεοῦ. τηρεῖ, see note on 1 John 2:3. ἅπτεται, stronger than “toucheth,” rather “graspeth,” “layeth hold of”. A reference to Psalms 105(LXX 104):15: μὴ ἅψησθε τῶν χριστῶν μου, Nolite tangere christos meos (Vulg.).

Verses 18-20
1 John 5:18-20. The Certainties of Christian Faith. St. John has been speaking of a dark mystery, and now he turns from it: “Do not brood over it. Think rather of the splendid certainties and rejoice in them.”

Verse 19
1 John 5:19. Our Security in God’s Embrace. ὁ κόσμος: “Non creatura sed seculares nomines et secundum concupiscentias viventes” (Clem. Alex.). See note on 1 John 2:15. τῷ πονηρῷ, masc. as in previous verse κεῖται, in antithesis to οὐχ ἅπτεται. On the child of God the Evil One does not so much as lay his hand, the world lies in his arms. On the other hand, the child of God lies in God’s arms. Cf. Deut. 23:27. Penn, Fruits of Solitude: “If our Hairs fall not to the Ground, less do we or our Substance without God’s Providence. Nor can we fall below the arms of God, how low soever it be we fall.”

Verse 20
1 John 5:20. The Assurance and Guarantee of it all—the fact of the Incarnation ( ὅτι ὁ υἱὸς τοῦ θεοῦ ἥκει), an overwhelming demonstration of God’s interest in us and His concern for our highest good. Not simply a historic fact but an abiding operation—not “came ( ἦλθε),“but” hath come and hath given us”. Our faith is not a matter of intellectual theory but of personal and growing acquaintance with God through the enlightenment of Christ’s Spirit, τὸν ἀληθινόν, “the real” as opposed to the false God of the heretics. See note on 1 John 2:8. ἐν τῷ ἀληθινῷ, as the world is ἐν τῷ πονηρῷ.

Verse 21
1 John 5:21. Filioli, custodite vos a simulacris (Vulg.). The exhortation arises naturally. “This”—this God revealed and made near and sure in Christ—“is the True God and Life Eternal. Cleave to Him, and do not take to do with false Gods: guard yourselves from the idols.” St. John is thinking, not of the heathen worship of Ephesus—Artemis and her Temple, but of the heretical substitutes for the Christian conception of God. τεκνία gives a tone of tenderness to the exhortation. φυλάσσειν is used of “guarding” a flock (Luke 2:8), a deposit or trust (1 Timothy 6:20; 2 Timothy 1:12; 2 Timothy 1:14), a prisoner (Acts 12:4). φυλάσσειν “watch from within”; τηρεῖν (see note on 1 John 2:3), “watch from without”. Thus, when a city is besieged, the garrison φυλάσσουσι, the besiegers τηροῦσιν. The heart is a citadel, and it must be guarded against insidious assailants from without. Not φυλάσσετε, “be on your guard,” but φυλάξατε, aor. marking a crisis. The Cerinthian heresy was a desperate assault demanding a decisive repulse.

